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Introduction 


The following is the first instalment of two to a preliminary survey of the Bayani 1 corpus 
held in Cyprus, a bulk of which (47 volumes) were graciously sent to me as scans in August 
2016 by a member of the Bayani community: 2 a manuscript corpus (currently as of October 
2016) standing at an approximate 59 volumes of various Babi scriptural and related texts 
(this number may gradually expand in the future beyond this number) whose originals are 
all privately held. 3 The material received was inclusive of 11.2GB of scans (several of them 
Pdfs) with a number of duplicates among them. All are high quality resolution. Much 
gratitude is owed to Dr. Ezel Orfi, a grandson of < Abd’ul- c Alf s and a direct descendent of 
Subh-i-Azal, for making this corpus of Cyprus MSS available and granting permission for 
them to be scanned. 

Developments regarding this corpus of MSS were first learned about in the course of 
skype conversations and email exchanges between two Bayanis and myself from late 2015 to 
early 2016 where it was established that a bulk of this important, primary source Bayani 
material had all been recently scanned (a few of the notes inside the sub-divided folders 
indicate that the scanning had been undertaken as recently as the last four-five months of 
2015). The originals to all of the scanned material are the contents of the remaining family 
heirloom of Babi MSS held by the Azal family in Cyprus since the passing of the family 
patriarch Subh-i-Azal on 29 April 1912. 4 These are inclusive of copies made in the personal 


1 1 will not be repeating general orientation issues here. For those interested, see my Invoking the Seven Worlds: 

An Acrostic Prayer by Mirza Yahya Nurl Subh-i-Azal, originally published in LUVAH: Journal of the Creative 
Imagination (Spring: 2013), online: 

https://www.academia.edu/3588368/lnvoking the Seven Worlds An acrostic prayer by M%C4%ABrz%C4%81 

Ya%El%B8%A5v%C4%81 N%C5%ABr%C4%AB %El%B9%A2ub%El%B8%A5-i-Azal (retrieved 16 September 
2016). Note that here, as in the article cited above, the terms Bayani, Babi and Azali Babi are interchangeable. 

2 Received: 30 August 2016. 

3 Twelve more volumes of text from this collection have recently been scanned, raising the present number to 
fifty-nine (59) volumes. These twelve volumes of MSS are writings of Subh-i-Azal. As of this present revision, we 
have not received copies of these additional twelve and as yet do not know which works of Subh-i-Azal they 
may be (31 October 2016). 

4 MacEoin incorrectly has ‘1911’ in Sources: 33. 
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handwriting of Subh-i-Azal himself of a few important works by Siyyid c AlI Muhammad 
Shirazi, the Bab (d. 1850), the subject of the first part of our preliminary study here. 5 Only 
one MS volume of the Bab’s writings in this collection was copied by another hand, namely, 
by c Abd’ul- c Ali. The greater bulk of this material, however, constitutes autograph works of 
Subh-i-Azal himself with only one among Subh-i-Azal’s works currently in our possession 
digitally being copied in 1936 in the original by someone else and placed among this 
collection. Nine of these items sent are also the very same titles indicated by E.G. Browne in 
Materials for the Study of the Babi Religion as being those MSS which Ridvan- c AlI had 
unsuccessfully attempted to sell to the libraries of Cambridge University and the British 
Museum in 1913. 6 As such this now settles the question regarding the ultimate fate of this 
collection, filling in a proverbial lacuna once and for all. 7 

To the Azal family’s credit, and to the credit of all those Bayanis in Iran and elsewhere 
who helped them, many of these volumes were faithfully preserved, for which this family 
and their collaborators are to be immeasurably thanked. While this present survey and its 
second part are preliminary and may be subject to future revision, one should emphasize 
here that the scholarly and historical importance of this collection’s re-emergence after over 
one-hundred years is truly significant and should not be underestimated. How much of this 
collection represents the unity of the complete collection that was available in Cyprus as of 
May 1912, and precisely what other pieces (including one item positively known about, 
which is mentioned below in the section entitled The folder marked NO. 7) may have left the 
hands of the Azal family from the island, is only partially known about at this time. But as 
also vaguely noted by MacEoin, 8 the Dawlatabadi family — Fakhr Taj (d. 1983) and Qamar Taj 
(d. 1986/7?) specifically — as well as descendents of Subh-i-Azal himself (chiefly c Atiya Ruhi), 
after one or a series of visits to the island, brought some material from Cyprus back with 

5 Part II will cover the works of Subh-i-Azal in this collection which will be a much more extensive paper than 
the present piece. 

6 Cambridge, 1918: 314-315. 

7 Note MacEoin’s comments in Sources , ibid. 

8 ibid., 38-39. 
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them to Iran in the 1940s and early 1950s. It has been confirmed that the lithograph editions 
of i. qismatl az alvah-i-khatt-i-nuqta-i-ula va aqa husayn-i-katib (Tehran: n.d.), 9 ii. majmuTi az 
athar-i-nuqta-i-ula va subh-i-azal (Tehran: n.d.), iii. Subh-i-Azal’s mustayqiz (Tehran: n.d.) and 
iv. mutamim ad-bay an (Tehran: n.d.) are in fact the very same MSS originating from this 
collection in Cyprus which were brought to Iran. 10 Although specific items still remain to be 
identified, a few scattered pieces beyond the aforementioned that were specifically in the 
possessions of Qamar Taj Dawlatabadi and Homa Ruhi-Sarlati (a descendent of c Atiya Ruhfs) 
were later bequeathed among their personal collections of letters, writings and other literary 
effects to Harvard University, and as of 2012 some of these became part of the Women’s 
Worlds in Qajar Iran digital library. * 11 Apparently a handwritten handlist of the Cyprus 
collection also does exist, but it has yet to be made available to us. One thing that can also 
now be positively ascertained is that these — or, at least, a significant portion of them — 
would have been the very corpus of MSS that Jalal Azal would have consulted and from 
which he prepared his correspondence with William M. Miller: a voluminous correspondence 
in its own right which would later be labelled Azal’s Notes 12 and that formed the basis to 
much of Miller’s own controversial The Baha’i Faith: Its History and Teachings (Pasadena: 1974). 


9 We should note that a limited (first) print edition of qismatl az alvah-i-khatt-i-nuqta-i-ula va aqa husayn-i-katib 
contained some additional material (also from the same collection and from the same original MSS) that was 
not included in the later, final edition of the lithograph. One copy of this limited print edition presently exists 
at Tehran University (private correspondence, 2016). 

10 Private correspondence, October 2014. 

11 http://www.qaiarwomen.org/en/index.html and http://www.qaiarwomen.org/en/collections/ll41.html 
(retrieved 16 September 2016). None of the items constitute full fledged volumes of MSS. Note that which 
among these items specifically in the Qamar Taj collection belonged to her — or what elements of it are her 
family heirloom — and which may have once been a part of the Cyprus collection has yet to be determined, let 
alone classified. Similarly this also remains the case for the Rouhi (Sarlati) collection 

http://www.qaiarwomen.org/en/collections/l030.html (retrieved 16 September 2014). There is one item of 
correspondence in the collection between Qamar Taj and Jalal Azal where there is some suggestion that the 
latter is demanding certain items returned that the former had taken from Cyprus to Iran with her. This, 
however, does not fully clarify what these items are. 

12 See H-Bahai’s digital reprint of the originals to these, http://www.h-net.org/~bahai/diglib/MSS/A- 
E/A/Azal/Azal Papers 0000-0075.pdf , http://www,h-net.org/~bahai/diglib/MSS/A- 
E/A/Azal/Azal Papers 0076-0150.pdf . http://www.h-net.org/~bahai/diglib/MSS/A- 
E/A/Azal/Azal Papers 0151-0225.pdf , http://www,h-net.org/~bahai/diglib/MSS/A- 
E/A/Azal/Azal Papers 0226-0300.pdf , http://www.h-net.org/~bahai/diglib/MSS/A- 
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Granted the present compilation of MSS is not as extensive a collection or as 
complete as the ones maintained under tight lock and key in Haifa, Israel (or those once 
maintained in Iran up to 1979) by the Baha’is. At this point (and we are of the mind that this 
may soon change) it is also not as complete as either the Cambridge, British Museum or Paris 
collections, albeit (and this based on the copies of the writings of Subh-i-Azal presently in 
hand) there may also be one or two items that neither Cambridge University, the British 
Museum or the Bibliotheque nationale seem to have. Nevertheless the appearance of these 
MSS marks a milestone much like (and in some instances even more important than) the 
digitization and public release of the Princeton Miller Babi Collection in 2011 because — and 
other than those autograph works of Subh-i-Azal — they are (with only two presently known 
exceptions at the moment) transcriptions made by Subh-i-Azal personally of key texts of the 
Babi canon: transcriptions from which others (such as Subh-i-Azal’s sons, MIrza Mustafa 
Katib as well as others) may have copied during the course of the late nineteenth to early 
twentieth centuries, many of which found their way into a number of special collections 
libraries in the West. Given this, the situation for current and future researchers is now fast 
entering much, much greener pastures than eras past. On a somewhat related note, I also 
quickly mention here two recent landmark scholarly publications in Iran by historian Siyyid 
Miqdad Nabavi-Radavi in 2014 and 2016 respectively that while not immediately related to 


E/A/Azal/Azal Papers 0301-0375.pdf , http://www.h-net.org/~bahai/diglib/MSS/A- 
E/A/Azal/Azal Papers 0376-0450.pdf , http://www.h-net.org/~bahai/diglib/MSS/A- 
E/A/Azal/Azal Papers 0451-0525.pdf . http://www.h-net.org/~bahai/diglib/MSS/A- 
E/A/Azal/Azal Papers 0526-0600.pdf . http://www.h-net.org/~bahai/diglib/MSS/A- 
E/A/Azal/Azal Papers 0601-0675.pdf . http://www.h-net.org/~bahai/diglib/MSS/A- 
E/A/Azal/Azal Papers 0676-0750.pdf . http://www.h-net.org/~bahai/diglib/MSS/A- 
E/A/Azal/Azal Papers 0751-0825.pdf , http://www.h-net.org/~bahai/diglib/MSS/A- 
E/A/Azal/Azal Papers 0826-0900.pdf . http://www.h-net.org/~bahai/diglib/MSS/A- 
E/A/Azal/Azal Papers 0901-0975.pdf . http://www.h-net.org/~bahai/diglib/MSS/A- 
E/A/Azal/Azal Papers 0976-1050.pdf , http://www,h-net.org/~bahai/diglib/MSS/A- 

E/A/Azal/Azal Papers 1051-1137.pdf (retrieved 20 September 2016); see also the set of notes Jalal Azal prepared 

for himself, the second volume of which in 2004 was made into an independent digital publication by the 

editors of Bayanic.com under the title The Religion of the Bayan and the Claims of the Baha’is: 

https://www.scribd.com/document/258239399/Latest-Talal-B5 (volume 2) and 

https://www.scribd.com/document/258239394/jalal-Azal (volume l) (retrieved 20 September 2016). 
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the subject at hand, may in fact provide some wider contextualization to associated elements 
of it: two publications which have seismically shifted the direction and tone around the 
historiography of, at least, Azali Babism during Iran’s early modern period among historians, 
the first publication generating immense controversy among specialists and enthusiasts 
alike regarding the period of the Iranian Constitutional Revolution (1905-09). 13 

One problematic feature to these MSS 14 is that they bear no dates or anything 
remotely resembling colophons. Paginations are not uniformly followed either, although 
several of the MSS do indeed possess them. While this may be problematic for some aspects 
of the research, what it may also establish about much of this collection is that many of its 
items could very well have served as the — and so thus are the remaining corpus of — 
master-texts used by Subh-i-Azal and his sons (esp. Ridvan- c Ali) for many of the 
transcriptions made of the Babi canon which eventually found their way into those European 
Oriental MSS collections during the late nineteenth to early twentieth centuries, the 
majority of which do in fact possess colophons — sometimes quite elaborate (if a bit 
enigmatic) ones. 

In this present preliminary survey of the works of the Bab among the Cyprus Bayani 
corpus, there are fifteen sets of MSS classified under thirteen specific items. Four of these 
may belong to a single MS compilation, but here they have been itemized separately because 


13 See Tankh-i-Maktum: nigahl bi-talash-hal slydsTi-fa’alan azali dar mukhalifat bd hukumat-i-qajar va tadaruk-i- 
inqilab-i-mashrutih (Tehran: 1393 shamsl). The second is a new critical edition of Tzziyah Khanum’s Tanblh al- 
namln (Tehran: 1394 shamsl), which as a publication is much, much more than just a new edition. Most 
importantly, this publication finally resolves the questions lingering around this important treatise’s multiple 
authorship. A lengthy introduction of over 150 pages includes a valuable treatment of its reception among 
various intellectual circles in Iran during the twentieth century, and especially how this work set a veritable 
standard among the more scholarly and learned anti-Babl/anti-Baha’i polemics of the hawza, becoming the 
literal ‘go-to’ text for anyone engaging in a more tempered, methodical and reasoned form of raddlya nivlsl. The 
book is copiously annotated, and the text of Tanblh al-namln itself (as opposed to the earlier printed edition, 
n.d.) has been carefully reset to reflect the texts of its earliest MSS, two of which are CUL Browne MSS. Four 
valuable appendices follow the main treatise, and nearly 100 pages of facsimiles of pertinent documents, texts 
and photographs conclude the book (with six pages of facsimiles also preceding the main treatise after the 
introduction). At 520 total pages, the only drawback is that this publication has no index. 

14 With two exceptions - one of them being questionable and which will be discussed presently below in the 
section entitled The folder marked NO. 7 
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they were differentiated that way in the scans provided. However, whenever it has become 
obvious that some of these pieces may in fact belong to a single collection, the matter has 
been noted. Cross-references to other MSS elsewhere have been given whenever available, 
including the hyperlinks to those of them that are available online. When a MS holds 
multiple items in it — as our items 2, 7, 8, 9 and 10 do — the individual pieces have been 
itemized in their section with Roman numerals, placed inside parentheses, boldfaced — eg. 
(i.), (ii.) and (iii.) — and then vertically listed. All MS page and/or — wherever available — folio 
numbers are boldfaced and placed inside parentheses. Pdf pages have likewise been 
boldfaced and put inside parentheses. Class-mark numbers for catalogued MSS (such as those 
at Cambridge, Princeton, the British Museum, the Bibliotheque nationale, INBA, etc.) have all 
been boldfaced and underlined. Occasional quotations are given from the material in the 
original and sometimes translations may follow them, including intermittent commentary 
and reflections. Facsimiles of the first pages of the MSS under discussion here have been 
provided as an appendix at the conclusion. Any omissions, errors and commissions below are 
entirely my own. I welcome any/all comments, feedback and corrections to everything 
outlined below since, as stated, this survey is very much subject to future revision. 


1. PDF in the folder marked 

With thirteen lines per page; and at 121 Pdf pages in total (with two pages on each scan from 
2 to 121; the two pages on 121 left blank); marked as 15 with the false title on page (l); this 
MS is actually an incomplete text of the Bab’s first volume of tafslr surat’ul-baqara (1-120) and 
not the commentary on the first surah of the Qur’an proper, which is a different work. As 
evidenced on page (126) of Book 32 (see below), the Arabic exordium to the Bab’s proper 
Arabic tafslr commentary on that first chapter /surah begins as such, this way: 


15 


jM OliSvJd ^ j OtayyjU j-ky?- ail -CsM *051 


15 See also, http://www.h-net.org/~bahai/areprint/bab/G-L/hamd/hamd.htm (retrieved 1 September 2016). 
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The transcription of our text here is in Subh-i-Azal’s Arabic naskhl hand. No date is given 
anywhere in the MS. Note that most complete versions of the al-baqara commentary begin by 
quoting the first surah of the Qur’an, and a very short commentary on it, before proceeding 
into the main commentary of al-baqara proper. But this is not a separate al-hamd 
commentary. It is a contiguous part of the al-baqara commentary itself. One should quote 
MacEoin’s remarks in (n37 p.53) of Sources about this issue since it has become a reoccurring 
point of confusion for many: “Most reliable texts of the Baqara commentary known to me 
contain this preliminary tafsir [on al-hamd ]. However, this should not be confused with a 
separate commentary on the Surat’ul-fatiha (under the title Surat’ul-Hamd ), written about the 
same time.” The text here seems to be nearly identical to CUL Browne Collection F.8 
(originally BBP.6) which was acquired for E.G. Browne from Cyprus in 1890. The two 
Princeton MSS, 16 for the amount of content they do offer, are generally consistent with the 
contents of our MS. 17 This copy, however, does not contain the second volume of the 
commentary. The second volume is found as our item Book 67 below. Note: MacEoin makes 
the question around the first and second volumes of tafsir surat’ul-baqara somewhat opaque 
in Sources (38; 46; 51-2; 74). But Lawson briefly clarifies some of this uncertainty in the 
introductory comments of Part 1 of his dissertation, The Qur’an Commentary of Sayyid c Ali 
Muhammad, the Bab (Ph.D. dissertation, McGill University, 1987) (Pdf version, p.45). 18 As an 
aside, if I am not mistaken, the MS on H-Bahai (which comes from INBA 69 : 156-418; Pdf pp. 


16 No. 2, now Islamic Manuscripts. Third Series. Volume 2 — at only just under a third of the content — and No. 
268, now Islamic Manuscripts. Third Series. Volume 40 , with the addition of the four page preface, i.e. dlbachih, 
before the beginning of the commentary. 

17 See http://libweb5.princeton.edu/visual materials/Babi/lslamic%20Manuscripts%20- 

%20Third%20Series%20-%20no.%202.pdf and 

http://libweb5.princeton.edu/visual materials/Babi/lslamic%20Manuscripts%20-%20Third%20Series%20- 

%20no.%2040.pdf (retrieved 1 September 2016). The lengthier, and partially complete, Princeton MS is in the 
hand of MIrza Mustafa Katib. 

18 See https://www.mediafire.com/?ixeu82trdrt5p7m (uploaded and retrieved 2 September 2016) and also 
http://bahai-library.com/lawson quran commentary bab (retrieved 2 September 2016). 
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158-420) is - although with obviously different copyists — a virtual copy of the CUL Browne 
Collection F.8 MS. 11 


2. The PDF in the folder marked a^Is 

With fourteen lines pages; and at 62 Pdf pages in total (with two pages on each scan from 2 to 
62); there are seven items in this collection. No pagination (the paginations provided below 
in the itemization are those in the Pdf). There are seven items here. Rubrications in black. No 
date. 

(i.) (l-40) is the Bab’s risalih nubuwwa al-khassa. The handwriting of the text is in Subh-i-Azal’s 
Arabic naskhi hand; but I am not entirely certain whether the rubricated title marked above 
the opening line in a shikastih scrawl is by Subh-i-Azal or by Ridvan- c Ali — or someone else. In 
any case, as the opening exordium and the rest of the text proves, it is not the commentary 
on surat’ul-fatiha but rather it is the Treatise on Specific Prophethood. 

(ii.) (40-43) is the risalih li-manuchehr khan (i.e The Epistle to Manuchehr Khan Mu c tamid al- 
Dawlih) which here (as in the typed Pdf version which used to be on Bayanic.com) 20 is labelled 
shu>un-i-arba c a. Others have labelled it as risalih li-manuchehr khan 21 (which as a title can be 
confusing because there are actually several extant letters/epistles — besides nubuwwa al- 
khassa — to Manuchehr Khan Mu c tamid al-Dawlih with a few of them likewise labelled risalih 
li-manuchehr khan, and often inconsistently between collections). The Bayanic.com Pdf 
labelled Collection 4 has a text of the same one here beginning on the left-hand side of the 
Pdf (page 17; paginated as ll) to (20, incorrectly paginated as 7; meaning 17). 22 There the text 
has been labelled as j\ ji-\ s-lto. 


19 See https:/AAWw.h-net.org/~bahai/areprint/bab/S-Z/tafbaq/baqarah.htm and http://www.h- 
net.org/~bahai/diglib/lNBA/lNBA069.pdf (retrieved 2 September 2016); see also E.G. Browne “Catalogue and 
Description of 27 Babi Manuscripts I,”JRASGBI, July 1892: 493; 498-99, 

https://www.mediafire.com/7vsi2jvgocn84h8d (uploaded and retrieved 5 September 2016). 

20 https://www.mediafire.com/?q9zswemgv85vsvi (uploaded and retrieved 5 September 2016). 

21 See Sources, Appendix Twelve, 247; also see 77-8, para, (i), for a description. CUL Browne Collection F.21 (ll) 
holds a copy of this item and in the hand of Mirza Mustafa Katib (88-92). 

22 http://bavanic.com/lib/scan/sacred/Point/Collection4/Collection 4.pdf (retrieved 5 September 2016). 
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(iii.) (43-48) is the whole of the eleventh wahid (unity) of the Arabic Bayan. 

(iv.) (48-55) is the Bab’s letter on return ( raja c a ) originally addressed to one of the Letters of 
the Living. Here, after the Arabic exordium, the handwriting transitions from Subh-i-Azal’s 
Arabic naskhi to shikastih. This is certainly a better scanned copy of the exact same version 
already on Bayanic.com. 23 

(v.) (55-57) is what looks like one of the grades of prayer from one of the chapters of panj 
sha^n in the attribute aqwam (psl), which as an attribute is usually the one addressed 
cipherically in the late corpus of the Bab to Mulla c Abd’ul-Karim Qazvinl (d. 1852). However, 
although multiple variations on the contents of this piece reoccur throughout panj sha’n (and 
elsewhere), with the same and slightly different wording, this particular one (beginning with 
that specific benediction formula) does not, at least, occur in the lithograph edition. 

(vi.) (57-60) is the Bab’s epistle to his uncle Hajji Mirza Siyyid c AlI (d. 1850), which the subtitle 
to the left of the benediction states was originally composed in Maku. 

(vii.) (60-62) The provenance of the final item here is not entirely clear to me. However, 
while short, the tone, content, style and themes covered in it sound very distinctly like the 
early works of the Bab from the first two years. As such I tentatively hold the final item to 
possibly be one of the remaining surahs from the kitab al-ruh which is also known by the 
alternative titles of kitab al- c adl and kitab-i-haftsad surah (Sources: 50; 61, passim). 24 Although 
much of this work was lost after the authorities seized it (apparently throwing it into a well) 
at the time when the Bab was arrested en route to Shiraz from Bushihr in 1845; some of the 
work (albeit in damaged condition), as attested by Nicolas and others, was in fact recovered 
and later copied (ibid., citing Nicolas). MacEoin says over 400 of its surahs are still extant and 
lists five partial, incomplete texts of it in Sources (ibid., 189). I have never seen any of these 
since three of them are MSS held in Haifa (IBA [i], [ii] & [iii]) with the other two being in the 


23 http://bavanic.com/showPict.php?id=return&ref=l&err=Q&curr=l (retrieved 5 September 2016). 

24 On the basis that it originally contained 700 surahs, kitab-i-haftsad surah is thus Subh-i-Azal’s working title for 
it, see E.G. Browne A Traveller’s Narrative Written to Illustrate the Episode of the Bab, Volume 2, Cambridge, 1891: 
(Note U) 335-40. 
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limited circulation INBA volumes that have yet to be made publicly available in any form 
(viz. 4011C & 7005C). 

My conjecture about this particular piece also rests on the basis that a) the Bab’s kitab 
al-ruh is known to have shorter length surahs as compared to those of the near contemporary 
qayyum al-asmd\ The extant specimens of it (per Lambden: 2009-10) 25 have about ten or so 
verses at most. This piece is quite short as compared to other similar pieces, although maybe 
just a bit longer than ten verses, b) The language is explicitly neo-quranic like virtually all of 
the Bab’s writings of this style, and it is obviously a piece in the First Grade (i.e. dyat ) as is the 
entire content of the kitab al-ruh. c) Thematically the piece revolves around the imminence of 
the ‘resurrection/judgement’ ( qlyama ) and ‘gathering’ ( hashr ) — and in a distinctly exoteric 
Islamic fire and brimstone sense — which as we know about that period (particularly when 
the Bab went to and then returned from the hajj) was very much a central preoccupation of 
the Babis of the time; and specifically the concern of those at the c Atabat in Iraq awaiting the 
appearance (zuhur) of — and especially with its initiation of the insurrection ( khuruj ) by — the 
Imam zaman and the literal apocalypse. From what we know, the kitab al-ruh would have 
addressed many of the controversies and concerns developing there — new ones would then 
emerge once the Bab finally arrived in Shiraz — since the Bab wrote most of it while 
returning back to Iran at sea (albeit there appears to be references to the kitab al-ruh in the 
sahifa bayn al-haramayn as well): controversies the nature of which this short sample text, to 
me, seems to echo, d) Another couple of points that reinforces the case for this piece being 
from the kitab al-ruh is, first, that (and depending how one interprets the subject and object 
of the second clause of the verse) the Bab seems to be referring to himself here as ail 1 

(beginning on the third line of the second, left-hand page on p. 60 of the Pdf), i.e. his leading 
epithet in the first two and a half years. Second, further on we read, “...and verily I have not 
decreed/ordained [anything] except by that which hath [already] been revealed from before in the 
Qur’an , if you had [truly] understood [plural]...” J Jyi U Y L hi jji j 


25 https://www.mediafire.com/72nuv7cl3c23olno (uploaded and retrieved 6 September 2016). 
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(p. 61 of the Pdf, starting as of the second verse on the first line of the page) (my trans.) 

This in itself clearly demonstrates that this item is from the period well before the 
composition of the Persian and Arabic Bayans — and also before the period of the explicit, 
unequivocal proclamation by the Bab of his station as the qaim — and so before the period of 
his ‘abrogation’ of the dispensation of Islam when all of the Islamic injunctions and 
stipulations of the sharVa were deemed by the Bab to still be intact. So this piece clearly is 
from the period of babiyat (1844-45/6). A little further on, and beginning on the same page, 
there also seems to be oblique references to Qurr’atu’l- c Ayn (d. 1852) and the controversies 
surrounding her at the time in Karbala, ostensibly over questions of her rank among the 
other Babis there (who had come later) and the general status of the sabiqun (i.e. the Letters 
of the Living) among these early Babi believers. 26 

Surely Subh-i-Azal would have had access to at least some (even a handful) of those 
remaining portions of the kitab al-ruh, and this may just be one of the surahs from it. 
Although the only issue here may be that this piece lacks the series of disconnected letters 
(hurufat muqatta c at ) that most of the surahs of the kitab al-ruh apparently commence with 
after their benedictions. This may not be as important an issue in itself because we also 
possess some MSS of the qayyum al-asma 2 where the copyists have dropped the disconnected 
letters altogether which open many chapters to that work. Also bear in mind that not all 
surahs of the kitab al-ruh may have disconnected letters attached to them opening them. Here 
in this piece, at least, it opens with the standard Islamic bismillah formula that (sans the 
disconnected letters) forms all of the known openings to the surahs of the kitab al-ruh as well. 

Now, I may be completely wrong here and overstating matters; nevertheless without 
another exemplar to compare it with in order to identify it — and I have looked through the 
entirety of my own digital MSS collection of the writings of the Bab to see whether this short 

26 Note that none of the extant letters and epistles by the Bab addressed to her (as per the ones quoted by 
Mazandarani in Zuhur al-Haqq, vol. 3) align in their content with the text of this piece here either, which is 
another (albeit tangential) reason I have come to the tentative conclusion I have about this piece. I also emailed 
the opening page of it to Todd Lawson on 9 September 2016 who promptly replied on the same day saying he 
had never seen it before. 
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piece is from another work by him, but to no avail — this is the current tentative conclusion I 
have reached about the final item of this collection at the present time. One thing we can 
eliminate is the possibility that this may be from one of Subh-i-Azal’s own works. It is not. I 
have thoroughly checked that as well. It is definitely the Bab’s — and given the issues briefly 
touched on above, it is pretty obviously so. 

The following (second) page (i.e. of 62) is left blank. The closing (hard) sleeve of the 
bound MS also seems to be clearly apparent on this last blank page, so (unless it is an optical 
illusion from the scanner) this must be the end of the bound compilation. 

3. The PDF marked 

At fourteen lines per page; and at 6 Pdf pages (with two pages on each scan from 1 to 6); this 
is a copy of the Bab’s commentary on surah 112 ( al-ikhlas ) in Subh-i-Azal’s Arabic naskhi hand; 
and it is certainly a better scanned copy of the exact same version currently on 
Bayanic.com. 27 No date. No pagination. Rubrication in black. Other MSS exemplars so far 
consulted include Book 38 (ff. 2a-7a) in the hand of Mirza Mustafa Katib; 28 INBA 69 (2-13; Pdf 
4-15) 29 and INBA 98 (165-176; Pdf 162-174). 30 Our copy here appears to be from the same MS 
compilation as the one immediately above this item. 

4. The PDF marked 0 y 

At fourteen lines per page; and also at 6 Pdf pages (with two pages on each scan from 1 to 6); 
this is a copy of the Bab’s commentary on surah 97 ( al-qadr ) in Subh-i-Azal’s Arabic naskhi 
hand, and it is a better scanned copy of the exact same version currently on Bayanic.com. 31 
No date. No pagination. Other MSS exemplars so far consulted include INBA 69 (14-21; Pdf 16- 


27 http://bavanic.com/showPict.php?id=towhid&ref=l&err=Q&curr=l (retrieved 5 September 2016). 

28 Scans received on disk, Melbourne, Australia (May 2007). 

29 http://www,h-net.org/~bahai/diglib/lNBA/lNBA069.pdf and http://www.h-net.org/~bahai/areprint/bab/S- 
Z/taftawh/tawhid.htm (retrieved 6 September 2016). 

30 http://www.h-net.org/~bahai/diglib/lNBA/lNBA098.pdf (retrieved 6 September 2016). 

31 http://bavanic.com/showPict.php?id=qadr&ref=l&err=Q&curr=l (retrieved 6 September 2016). 
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23) and INBA 98 (158-65; Pdf 160-67) (ibid.) Our copy here seems to be from the same MS 
compilation as above. 

5. The PDF marked 2 LaaJ\ 

At fourteen lines per page; and at 24 Pdf pages (with two pages on each scan); this is a copy of 
risalih-i-dhahabiya II in Subh-Azal’s Arabic naskhi hand. 32 It is also a better scan of the very 
same version currently on Bayanic.com. 33 No date. No pagination. Rubrication in black. 
Another transcription consulted can also be found in INBA 53 . 34 The copy here appears to be 
from the same MS compilation above. 

6. The folder marked ^ (jW- 

At ten lines per page; and containing 340 scanned pages (with two pages to each scan from 1 
to 340); this is a very good scanned copy of the entirety of the Persian Bayan in Subh-i-Azal’s 
shikastih hand up to the end of gate 10 of unity 9 (10:9) where the Bab had left it (1-340). I 
have not spent too much time comparing the versions, but I have not noticed any significant 
differences or divergences whatsoever between this MS in Subh-i-Azal’s hand and the 
lithograph edition published in Iran in 1946 (and re-issued as a Pdf as the Bayanic.com 2013 
digital edition with the addition of Subh-i-Azal’s mutamim al-bayan). 35 No date. No pagination. 
Rubrications in black. 

7. The folders marked NO 3 & NO 62 ASMA KOLE SHAE ^ ,T»Ud 


32 See Sources 50; 53; 80-1 and 207, for the differences between dhahablya I & II. 

33 http://bayanic.com/showPict.php?id=zahab&ref=l&err=0&curr=l (retrieved 6 September 2016). 

34 See http://www.h-net.org/~bahai/diglib/lNBA/lNBA053.pdf (retrieved 6 September 2016), 157-80; Pdf pp. 
160-83. 

35 http://www.bavanic.com/lib/tvped/sacred/Point/Persian-Bavan/PersianBayan.pdf (retrieved 7 September 


2016). 
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Both at eleven lines per page, NO 3 contains two Pdfs marked Jjl c -\ c — u \ and *Ji> 

pj. Both — which obviously form a contiguous MS in the original and are split up into two 

separate Pdfs — are in the handwriting of Subh-i-Azal. No date in either. No pagination. 
Rubrications in black. The note inside the folder (by the person scanning these items) seems 
to suggest that the versions of nubuwwa al-khassa, dhahabiya II and tafsir surah al-qadr all come 
from this same MS collection. But there is a slight problem of detail here because, unless the 
lines per page have changed between them, those other items are all consistently occurring 
at fourteen lines per page and not eleven. This may not be a big deal, and they probably do 
come from the same MS compilation (based on the evidence of the final two pages of i.B: 
below, i.e. tafsir surah al-tawhid ); nevertheless it is a point to note given that MSS in the same 
hand and from the same compilation are usually uniform with the lines per page rule. That 
said, and given this, I believe it is more than likely that NO 3 forms a single MS compilation 
with items 2, 3, 4 and 5 above. 

(i.) A: The first Pdf; and with 416 Pdf pages (at two pages on each san scan from 1 to 416); NO 
3 begins at the tenth gate of the second unity (10:2) of the Book of the Names of All-Things 
(kitab asma 3 kudu-shay 3 ) and then proceeds all the way to about a quarter of the fifteenth gate 
of the fourth unity (15:4). However, the Pdf cuts off at the second word of the benediction of 
the third quarter and then only resumes half way to its end before the beginning of the 
fourth quarter of the gate in the next Pdf, so there may be a page or two missing here. 

B: The second Pdf; at 32 Pdf pages (with two pages on each scan from 1 to 32); begins just at 
one page and two lines before the beginning of the final quarter of 15:4, and ends at the 
conclusion of the nineteenth gate of the fourth unity (19:4). Immediately following two blank 
pages, we find the first two pages of the same copy of the Bab’s tafsir surah al-tawhid 
(discussed above) at which point the Pdf ends. 

(ii.) At eleven lines per page; and at 474 pages of scans (with two pages on each scan from 1 to 
475; page 475 being a scan of the front and back exterior sleeve); No 62 (and per the opening 
sleeve which has labelled it) contains scans from the first gate of the fifth unity (l:5) to the 
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conclusion of the nineteenth gate of the seventh unity (19:7). In Subh-i-Azal’s naskhi hand. 
No date. Rubrications in black. A duplicate folder also marked No. 62 contains incomplete 
scans of the above up to page (165) in the first scan. This item clearly constitutes a single 
bound volume. A loose page containing a prayer in the handwriting of Subh-i-Azal (and with 
the second and third lines fading) is affixed to the interior closing sleeve of this compilation. 

8. The folder marked NO 7 

This is quite an important MS, albeit with some serious identification issues as well. 
Rubrications in red throughout. Infrequent watermarks and fading. Occasional punctuation 
in red. Paginated in pencil at 597 pages (excluding the front, inside and back sleeves forming 
three separate scans). I have divided this MS into 65 items here. 

This entire collection appears to be an identical copy of the MSS CUL BBF.2 (now F.15) 
as well as CUL BBF.3 (now F.23) ; but only for about a three-quarters of the latter MS, i.e. CUL 
BBF.3 (now F.23) , at which point it significantly diverges from ours; and under a single cover 
rather than divided into two separate MSS as they are in Cambridge. Although there are 
additional items in ours not in the second of the two; while there are also some items in CUL 
BBF.3 (now F.23) which are omitted in ours; these MSS are quite astonishingly near copies of 
each other. The summarized inventory of items, works and individual pieces to both of these 
Cambridge MSS has already been detailed by E.G. Browne in Catalogue and Description of 27 Babi 
Manuscripts I (462-83). 36 As far as I can conclude from my own notes from Cambridge taken 
during the summer of 2011 when I looked at both of these MSS (and when cross-referenced 
with Browne’s descriptive catalogue), unless noted otherwise, for at least a little over two- 
thirds to three-quarters of the combined content of both there is little difference or 
divergence at all between either the content or its ordering in our present MS with the two 
at Cambridge. The divergences in the MSS only begin from the point of our items labelled 


36 Henceforth Catalogue and Description I. 
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here (x.) (433-434) and then (xi.) (434-435) — i.e. item 25 in BBF.3 (F.23) (ff. 126a-b) for the 
latter — onwards. 

Another significant difference between these three MSS seems to be that our 
collection forms a single MS at 19 lines per page whereas the two Cambridge MSS are divided 
into two individual MS of 14 lines per page . Nevertheless as evidenced by the scan of the 
interior of the opening sleeve of the bound MS — above the pencilled column — we find (from 
right to left) the date ‘1892’ then the name of the Gregorian month of‘July’ in basic English 
cursive and then the class-mark number (BBF3) which is followed by the word and the 

number ‘23’ (note: I cannot make out anything beyond this point because it has badly faded 
out). Halfway to the end of our MS, there is also briefly duplicate content to what is 
contained in F.25(3) . 37 That said, this MS on its own is neither BBF.2 (F.15) or BBF.3 (F.23) at 
Cambridge. It is the contents of BBF.2 (F.15) and BBF.3 (F.23) combined together under one 
cover, including additional material not found in the latter Cambridge MSS, which suggests 
this may have served as some kind of master-copy to both (even though the ostensible dates 
don’t seem to match up between these three MSS; more on that below at the conclusion of 
this section). To itemize: 

(i.) For example, in the copy of the panj sha^n in our MS, here we have eleven complete to 
semi-complete grades of five. 38 Note: In Catalogue and Description I Browne has split up each of 
these grades as individual items and listed them separately one by one. Instead I have 
itemized them here under one rubric as a single work. The ordering of the divine names (or 
chapters) in our MS is: 39 1. aSVI (l-36) (BBF.2 (F.15) : ff. 2b-27a); 2. (36-63) 

( BBF.2 (F.15) : ff. 27a-46a); 3. ^y\ (63-98) (BBF.2 (F.15) : ff. 49a-75b); 4. (98- 


37 See esp. our item (lvi.) below. MacEoin offers an inventory of its contents in Sources, Appendix Five: 208-09. 

38 Panj sha’n is supposed to have 17 five-fold chapters in total, i.e. 17 x 5 = 85. The Tehran lithograph edition only 
has (nearly) 12 five-fold chapters (12 x 5 = 60), which means 25 grades (shu’un) — or 5 five-fold chapters -- are 
missing from that edition. In our MS here, give or take, there are roughly 55 grades. 

39 First citing the page numbers according to our MS’s pagination pencilled at the top right and top left of each 
page (put in parentheses here) followed by the corresponding folio pages in BBF.2 (F.15) and BBF.3 (F.23) 
(placed in parentheses) next to it. 
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132) (BBF.2 (F.15) : ff. 75b-102b) 5. *yY\ (132-162) (BBF.2 (F.15) : ff. 102b-126a); 6. Jo-Vl 

Je-Vl (162-194) BBF.2 (F.15) : ff. 126a-151a); 7. JJo-Yl JU-Yl (194-227) ( BBF.2 (F.15) : ff. 151a- 

175a); 8. j/Y j/Y (227-257) (BBF.2 (F.15) : ff. 175a- 198b fin.); 9. j>J^Yl p-jSYI (258-291) (BBF.3 

(F.23) : ff. 2b-27b); 10. ^yjYl ^j>Y\ (291-327) ( BBF.3 (F.23) : ff. 23b-55a); and 11. ^Yl ^Yl 

(327-354) (BBF.3 (F.23) : ff. 55a-76a). Note: The ordering in BBF.2 (F.15) ends at the completion 
of (8.) in ours. As a MS BBF.3 (F.23) begins at (9.) in our MS and continues all the way to (ll.) 
— and beyond. 

(ii.) (354-357) this is a short unnamed sermon by the Bab (from an earlier period than panj 
shah). 40 It comes just after the last section of panj shah that just ended (beginning on the 
third line on the right-hand page of p. 354), which in BBF.3 (F.23) is item 16 (ff. 76a-78b) that 
also comes after (ll.) in ours. We find a copy of this item also in Book No 40 (see below). 

(iii.) 358-356 in our MS is BBF.3 (F.23) (ff. 78a-82b) which Browne dubs “the 17 th piece.” 

(iv.) (367-377) in our MS is BBF.3 (F.23) (ff. 82a-93b), i.e. “the 18 th piece” in Browne. 

(v.) Our MS (377-385) is BBF.3 (F.23) (ff. 89b-93b), i.e. “the 19 th piece.” Browne then omits a 
description of the next three pieces (items 20, 21 & 22 in BBF.3 (F.23) . 

(vi.) (386-388) in ours this is a munajat (prayer) beginning with the benediction formula ^ 
jjap-yl j»iacY! alsl and addressed to one Mawlana Jinab-i-Shaykh Hasan. 

(vii.) (388-390) is another munajat — and also beginning with the benediction formula alii ^ 
jjap-yl jdaPYl — and addressed to one Siyyid Muhsin Kazimi. 

(viii.) (390-393) yet another munajat in the form of a running doxology and also commencing 
with the benediction formula Ja&Yl JatYl alii ^ — which the heading states was addressed 


40 This unnamed piece — which is a short khutba broaching the topics of tawhid, its metaphysical ranks, the 
station of the ahl al-bayt (p) and suluk — reoccurs in several MSS compilations. One can be found in Princeton, 
No. 211, now Islamic Manuscripts. Third Series. Volume 2 : ff. 141a-142a; Pdf 149-150. 
http://libweb5.princeton.edu/visual materials/Babi/lslamic%20Manuscripts%20-%20Third%20Series%20- 

%20no.%202.pdf (retrieved 11 September 2011). The tone and some of the content appears similar to several 
noted khutbas delivered by the Bab during the hay'journey, such as the khutba fl qurb al-madlna and the khutba ft 
qurb manzil al-sufara 3 although this is clearly a different piece. 
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to one Dhablh Dhakir’ullah and originally composed in Maku which reached him via Karim 
(Mulla c Abd’ul-Karim Qazvini ?). 

(ix.) (393-406) is the ziyarat-namih specified as item 23 by Browne for BBF.3 (F.23) (ff. 98b- 
107a), which the heading in ours states was “...revealed by God on the day of Friday after the pre¬ 
ordaining mandate of the nineteenth during the days of calamity relating to the Prince of Martyrs, 
upon Him be peace...” (my trans .) 41 

(x.) (406-433), which Browne states, “...reveals no points of special interest...” ( Catalogue and 
Description I: 476), i.e. item 24 BBF.3 (F.23) (ff. 107a-126a), is actually the whole of what 
remains of the Bab’s commentary on the haykal-i-din (parts I & II), which is identical to the 
Tehran lithograph edition that is presently on Bayanic.com (originally published in Iran with 
the Arabic Bayan together with the text of the haykal-i-din itself under one cover, n.d.). 42 
(xi.) (433-434) is a short doxological prayer that does not seem to occur in BBF.3 (F.23) , which 
the heading simply has labelled as with the number ‘92’. Only after this short item do we 

then have; 

(xii.) (434-435) item 25 in BBF.3 (F.23) (ff. 126a-b). 

(xiii.) (434) — item 26 BBF.3 (F.23) (ff. 126b). — is the short epistle addressed to MIrza 
Asad’ullah KhuT Dayyan (d. 1856), abu shurur, whose typescript occurs on page (9) (digital 
Bayanic.com edition p. 20; scan page incorrectly labelled AS18 on disk) of qismati az alvah-i- 
khatt-i-nuqta-i-ula va aqa husayn-i-katib. 43 

Browne’s omits any further detailed descriptions for items 26 to 45 in Catalogue and 
Description I, and unfortunately my own 2011 notes do not provide an analytical list of 
contents either beyond item 24 in BBF.3 (F.23) . So from here on, and until the point that 

41 This here is also further proof that these are in fact different MSS because the heading for item 23 in BBF.3 
(F.23) has been labelled as jlJI Sjlj j” whereas ours, to the uninitiated eye, is somewhat opaque as a title 
in that regard. 

42 http://bavanic.com/showPict.php?id=tafDin&ref=0&err=0&curr=0 (retrieved September 11 2016). Given its 
importance as one of the final works of the Bab, not to mention its centrality as a final articulated doctrinal 
position regarding praxis, it defies belief how Browne actually considered this piece not worthy of his perusal. 
Worse, it boggles the mind how MacEoin failed to even notice a copy of it being in CUL Browne Collection F.23 . 
only listing a single MS of it existing in Iran in Sources, Appendix 1: 200. 

43 http://bavanic.com/showPict.php?id-some&ref=20&err=0&curr=20 (retrieved 12 September 2016). 
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Browne’s description of the Cambridge MS resumes again at item 46 , below I will provide the 
descriptions only for the contents in our own MS without cross-referencing this particular 
Cambridge MS but instead, wherever required, I will do so with other relevant material 
(including F.25(3) whenever it occurs). That aside, and this point needs to be reiterated for 
this section, and as the evidence from the cross-references to first BBF.2 (F.15) and then 
BBF.3 (F.23) amply demonstrate, these are near identical MSS. 

(xiv.) (435-436) is the same item as on (page 16) (Bayanic.com: 27; AS25 on disk) of qismatl az 
alvah-i-khatt-i-nuqta-i-ula va aqa husayn-i-katib. 44 In our MS, the heading at the top by Subh-i- 
Azal (other than a single repeat word) is verbatim what appears immediately below the 
typescript in the lithograph edition. For the first six lines of our text, and its conclusion at 
the end, Subh-i-Azal appears to have punctuated the beginning and ending of the verses with 
simple red points. 

(xv.) (436-7) begins with the benediction formula jjjjjoU alii ^ and is a very short 

doctrinal piece in the Third Grade ( khutba/suwar-i-Hlmiya ) briefly discussing the station of 
Muhammad (j^) — wherein the Bab implies his existential identity with him — and his 

connection to the Bayan in his metaphysical ‘return’; the general nature of the Bayani zuhur; 
the ‘Book’ and, briefly, the nature of the Witnesses ( shuhada } ). Occasional punctuation in red. 
Two passages caught my eye, which I translate here: “...And indeed the Book in His [i.e. 
Muhammad’s] presence/possession is the Bayan, in it detailing all things. And with God there is no 
other Book except this [i.e. the Bayan], steering/leading with it the ordinances of all things, for verily 
it is a Mighty, Protecting Book. And certainly God hath created with the revelation of the Book 
Witnesses [to it] in his presence, for they are the ones who by His permission are the [well-] 
informed...” (my trans .) 

(xvi.) (437-441) (beginning near the bottom of the page), with occasional punctuation in red, 
is an epistle in response to an unknown querent that, among other things, broaches the 
subjects of theodicy while also touching on suluk, true knowledge ( him ) and the definition of 


44 http://bayanic.com/showPict.php?id=some&ref=27&err=0&curr=27 (retrieved 12 September 2016). 
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ma c arifat, which the Bab succinctly defines as ‘love’ ( muhabbat ). The piece begins with the 
benediction formula yy11 jyil yScll y and starts off with a brief Arabic exordium 

summarizing the key issues before transitioning into a short prayer. Towards the conclusion 
of the prayer, there is a sharp condemnation of oppressors and rejecters of Truth. After the 
prayer, the discussion briefly transitions from Arabic to Persian. One brief passage in the 
Persian part especially caught my eye where the Bab addresses the nature of death, saying: 
yjy yly- y yh Jic yjj y (j ho Oy> j\ Jju O-h y) 

(xvii.) (441-443) (beginning at nearly three quarters of the page down) is a short, exquisitely 
beautiful prayer invoking the divine names and attributes with the interjection of hh L 

before each name and attribute, and ending with the invocation of the six names ( »jS3 jy 

j-jjis Jjc. ^) with their correspondences to God and the panj-tan (y). Some of the names are 

repeated more than once (such as y_Sz yHi JJa- yy y^). This prayer opens the collection in 

Book No 40 as its introductory item (see below) — and with exactly the same repetitions 
mentioned — but with a slight variation at the ending. I took the liberty of transcribing it, 
which I now offer here: 


ajh I; y &\z l> ajh l> I; ajh l> yy l> ajh l> Gy l> ail! l> l> djh l> y- l> aill l> y l> ajh l> ajh l> ail! l> 

l; aiil I; l; djh L y>- l; aill I; ^13 l> ajh l> l> djh l> l; ajh l> Ij aJil Ij zy l> djh l> y&lia l; 

aill I; ylU- I; G)h I; Ij ajh I; jS<l* l; djh l; jly- I; aJil l) yy I; G)h I; yc^ I; ajh Ij y>y Ij aJil Ij j»bhu 

Ij ajh I; Ij ajh I; I; ajh I; ybs \j I; ajh I; y&lia I; ajh I; yd I; ajh 1; (Jjl I; djh l> jy^& l> ajh L Ij 
yi- L aJil Ij yyi I; ajh I; Ij aJil Ij Ij aJil Ij l> aJil L l> aid l> ^daf- (> aid l> jy Ij aJil Ij -cc^ 
Ij aill I; i_ jIaj Ij aill Ij hy- Ij aJil I; Ij ajh I; L aJil Ij *_-y- l; ajh l> yj l> aid l> oy l> aid l> 

I; djh I; I; aid I; I; ajh I; aid l> yy-jf l> djh Ij yySCo (j Ij I; ajh I; _Ujc« Ij ajh I; 

djh I; yy Ij l; y-lj Ij aJil Ij j-^ia Ij aJil Ij l> djh l> Ja*^- l; ajh Ij day- L alii Ij jy- Ij aSi! Ij i3jlaC- 
alii l; I; ajh I; I; ajh I; l> aid l> ylia L aJil Ij ^lals l> djh l> zy£- Ij aSsl Ij .iyw l> aid l> jyj Ij 

Ij ajh I; dUf-l: Ij ajh I; yt I; ajh I; I; djh I; b■ u Ij I; Ij L L y)^« Ij Ij ajh l> 
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Ij l) l; I; I; t3^“ li I s . {_y -(> 4jkll l> V; ‘StAi \ I; ^OjJ)\j li dJtSl l> ^ojus I; I; ^jv^aa 

aj)^ I; Jlii I; aj)^ I; l> aj)^ l) ^-"^j \> aj)^ \> \> aj)^ \> ^liaL*! I; aj)^ I; jlo I; aj)^ l) l> aj)^ \> ^bs- \> 

l> ajill l> CL-Jw l; ajill l> l> ajill l> ^ 1*2 l> ajill l> biOJ^b^bljiUi^l) (JlsCU l> ajill l> l> ajill l> jl^3 b 
aj)^ b (Jjfc b iOJ^ b b aj)^ b j_uL« l> aJil lj dAlbs l> ajill l> l> ajill l> 1 jSC« b sUi\ b ^yuo b> <sLVi\ bj 
bo bs^jy 3 2lb^^ bd^ y£ 3 i % | ^C 1 | ^y21 yl ^db-*d 33^^ b 

jSb ^ ^£> ^^3 -C^ - CL-*d alb 3y ^.j3 obb Ijodujd ^ b— \ ^ b>dj)jl ^ bjJjtsl Aj ^clj 

^yyJ3 y^>- (J.AC Aodb ^b>- 


(xviii.) (443-444) is a doxology containing a mix of both verses and prayer (i.e. First and 
Second grades, ayat & munajat ) together. Labelled 7 c*ybb JjjYl Jyil j£jJd ^ybffand begins with 

the benediction formula jS V) y>. Occasionally punctuated. It is, however, not the same piece 

as in CUL Browne Collection F.25 (3) item 4 , which there has been labelled jQj yyJ\ ^bbT 

^yJJb These are clearly different pieces. That instead in our MS is among pieces constituting 

item (lvii.) below. However, this piece, as well as the next several items below, are some of 
the exact same items in the Bab’s own handwriting that were sent to me as high quality scans 
on disk in February 2013: items placed inside the folder labelled khat noghteh (esp. sub¬ 
folder 1 with the HD scans; lesser definition quality duplicates are found in the sub-folders 2 
& 3, 3 being displayed on background layouts with three on one except the final one which is 
two). This specific piece here is found horizontally written from left to right on the top 
margin of the left-hand page of scan (p.l) in sub-folder l . 45 

(xix.) (444) is another doxology containing a mix of both verses and prayer (i.e. First and 
Second grades, ayat & munajat ) together, which here is labelled Jbb jQj 

and begins with the benediction formula j-adxU ail Punctuated. This is also a 


45 Henceforth cross-references with this specific collection will refer to the scan pages of this particular folder 
together with the links of the pages on Bayanic.com. Our piece here is the following, 

http://bavanic.com/showPict.php?id=hand&ref=l&err=Q&curr=l (retrieved 13 September 2016). According to 
Nabavi, Tanbln al-naimm (1394 shamsl : 516-518), this specific collection of text, which is in the hand of the Bab 
himself, was originally part of the Cyprus collection but was brought back to Iran by Qamar Taj Dawlatabadl. At 
twenty-seven pages in the original autograph, the overall work is known as the kitab al-nuqta (the Book of the 
Point), albeit here I will be citing it by the label of its 2013 folder sent to me and its present occurrence on 
Bayanic.com. 
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different piece to the one constituting item 5 of F.25 (3) . Like the one above it, that one is also 
among the items in (lvii.) in our MS. This specific piece here is found vertically written from 
top to bottom, and right to left, on the right-hand margin of the right-hand page of scan (p.l) 
in sub-folder 1 of the folder labelled khat noghteh . 46 

(xx.) (444-445) is the third of this specific genre of doxology containing a mix of both verses 
and prayer (i.e. First and Second grades, ayat & munajat ) together, which here is labelled 

Jus-jsil cJlbl jQj and begins with the benediction formula jl^iU o j&\ all! Punctuated. 

A different piece to the one constituting item 6 of F.25 (3) which is among the items of (lvii.) 
in ours. This specific piece here is found following vertically right under the preceding, and 
almost to the middle of the page, written from top to bottom, and right to left, on the right- 
hand margin of the right-hand page of scan (p.l) in sub-folder 1 of the folder labelled khat 
noghteh . 47 

(xxi.) (445) is the fourth of this specific doxological genre containing a mix of both verses and 
prayer (i.e. First and Second grades, ayat & munajat ) together which here is labelled ^IsfT 

[? and begins with the benediction formula ail ^ 

Punctuated. A different piece altogether to the one constituting item 7 of F.25 (3) that 

is among those pieces in (lvii.) of ours. This specific item here is found horizontally written 
from right to left on the bottom margin of the right-hand page of scan (p.l) in sub-folder 1 of 
the folder labelled khat noghteh . 48 

(xxii.) (445-447) is again a doxology containing a mix of both verses and prayer (i.e. First and 
Second grades, ayat & munajat ) together and entitled JjYl Syta with a long explanatory 

subtitle stating: 

4j — 1 — lx yy ^ a^jIx ^ yjd,ldl Abodl 


46 Bayanic.com, ibid. 

47 ibid. 

48 ibid. 
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It also offers a short doctrinal rejoinder about praxis towards the conclusion, and begins with 
the benediction formula ^i\ jjJell ajh ^ . Punctuated. I give here a translation of the 

passage in question: “...Glory be to the One Who commanded in the Book that there be with all, 
among male and female, one thousand versical-signs {ayat) among the versical-signs revealed to the 
Point and the Letters, and that everyone recite them in every moment..." This specific piece here is 
found as the main item of the right-hand page of scan (p.l) in sub-folder 1 of the folder 
labelled khat noghteh . 49 

(xxiii.) (447-449) is yet another doxology containing a mix of both verses and prayer (i.e. First 
and Second grades, ayat & mundjdt) together and is entitled Its subtitle is 

given as: 

The benediction formula beginning the piece is iasll Ja*sU dll ^* 0 . This specific 

item here is the main piece on the left-hand page of scan (p.l) in sub-folder 1 of the folder 
labelled khat noghteh . 50 From here on to item (xlviii.) below I will only cite the relevant 
cross-references with the khat noghteh material. 

(xxiv.) (449-450) corresponds to the main item on the right-hand page of scan (p.2) in sub¬ 
folder 1 of the folder labelled khat noghteh . 51 

(xxv.) (451-452) corresponds to the main item on the left-hand page of scan (p.2) in sub¬ 
folder 1 of the folder labelled khat noghteh . 52 

(xxvi.) (452-454) corresponds to the main item on the right-hand page of scan (p.3) in sub¬ 
folder 1 of the folder labelled khat noghteh . 53 

(xxvii.) (454-455) corresponds to the main item on the left-hand page of scan (p.3) in sub¬ 
folder 1 of the folder labelled khat noghteh . 54 


49 ibid. 

50 http://bavanic.com/showPict.php?id=hand&ref=2&err=0&curr=2 (retrieved 13 September 2016). 

51 http://bavanic.com/showPict.php?id=hand&ref=3&err=0&curr=3 (retrieved 13 September 2016). 

52 http://bavanic.com/showPict.php?id=hand&ref=4&err=0&curr=4 (retrieved 13 September 2016). 

53 http://bavanic.com/showPict.php?id=hand&ref=5&err=0&curr=5 (retrieved 13 September 2016). 
























25 


(xxviii.) (455-457) corresponds to the main item on the right-hand page of scan (p.4) in sub¬ 
folder 1 of the folder labelled khat noghteh . 55 

(xxix.) (457-459) corresponds to the main item on the left-hand page of scan (p.4) in sub¬ 
folder 1 of the folder labelled khat noghteh . 56 

(xxx.) (459-60) corresponds to the main item on the right-hand page of scan (p.5) in sub¬ 
folder 1 of the folder labelled khat noghteh . 57 

(xxxi.) (460-462) corresponds to the main item on the left-hand page of scan (p.5) in sub¬ 
folder 1 of the folder labelled khat noghteh . 58 

(xxxii.) (462-463) corresponds to the main item on the right-hand page of scan (p.6) in sub¬ 
folder 1 of the folder labelled khat noghteh . 59 

(xxxiii.) (464-465) corresponds to the main item on the left-hand page of scan (p.6) in sub¬ 
folder 1 of the folder labelled khat noghteh . 60 

(xxxiv.) (465-467) corresponds to the main item on the right-hand page of scan (p.7) in sub¬ 
folder 1 of the folder labelled khat noghteh . 61 

(xxxv.) (467-469) corresponds to the main item on the left-hand page of scan (p.7) in sub¬ 
folder 1 of the folder labelled khat noghteh . 62 

(xxxvi.) (469-470) corresponds to the main item on the right-hand page of scan (p.8) in sub¬ 
folder 1 of the folder labelled khat noghteh . 63 

(xxxvii.) (470-472) corresponds to the main item on the left-hand page of scan (p.8) in sub¬ 
folder 1 of the folder labelled khat noghteh . 64 


54 http://bavanic.com/showPict.php?id=hand&ref=6&err=0&curr=6 (retrieved 13 September 2016). 

55 http://bavanic.com/showPict.php?id=hand&ref=7&err=0&curr=7 (retrieved 13 September 2016). 

56 http://bavanic.com/showPict.php?id=hand&ref=8&err=0&curr=8 (retrieved 13 September 2016). 

57 http://bavanic.com/showPict.php?id=hand&ref=9&err=0&curr=9 (retrieved 13 September 2016). 

58 http://bavanic.com/showPict.php?id=hand&ref=10&err=0&curr=10 (retrieved 13 September 2016). 

59 http://bavanic.com/showPict.php?id=hand&ref=ll&err=Q&curr=ll (retrieved 13 September 2016). 

60 http://bavanic.com/showPict.php?id=hand&ref=12&err=0&curr=12 (retrieved 13 September 2016). 

61 http://bavanic.com/showPict.php?id=hand&ref=13&err=0&curr=13 (retrieved 13 September 2016). 

62 http://bavanic.com/showPict.php?id=hand&ref=14&err=0&curr=14 (retrieved 13 September 2016). 

63 http://bavanic.com/showPict.php?id=hand&ref=15&err=0&curr=15 (retrieved 13 September 2016). 

64 http://bavanic.com/showPict.php?id=hand&ref=16&err=0&curr=16 (retrieved 13 September 2016). 
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(xxxviii.) (472-474) corresponds to the main item on the right-hand page of scan (p.9) in sub¬ 
folder 1 of the folder labelled khat noghteh . 65 

(xxxix.) (474-475) corresponds to the main item on the left-hand page of scan (p.9) in sub¬ 
folder 1 of the folder labelled khat noghteh . 66 

(xl.) (475-477) corresponds to the main item on the right-hand page of scan (p.10) in sub¬ 
folder 1 of the folder labelled khat noghteh . 67 

(xli.) (477-478) corresponds to the main item on the left-hand page of scan (p.10) in sub¬ 
folder 1 of the folder labelled khat noghteh . 68 

(xlii.) (478-480) corresponds to the main item on the right-hand page of scan (p.ll) in sub¬ 
folder 1 of the folder labelled khat noghteh . 69 

(xliii.) (480-482) corresponds to the main item on the left-hand page of scan (p.ll) in sub¬ 
folder 1 of the folder labelled khat noghteh . 70 

(xliv.) (482-483) corresponds to the main item on the right-hand page of scan (p.12) in sub¬ 
folder 1 of the folder labelled khat noghteh . 71 

(xlv.) (483-485) corresponds to the main item on the left-hand page of scan (p.12) in sub¬ 
folder 1 of the folder labelled khat noghteh . 72 

(xlvi.) (485-487) corresponds to the main item on the right-hand page of scan (p.13) in sub¬ 
folder 1 of the folder labelled khat noghteh . 73 

(xlvii.) (487-488) corresponds to the main item on the left-hand page of scan (p.13) in sub¬ 
folder 1 of the folder labelled khat noghteh . 74 


65 Listed ‘Not Available’, Bayanic.com: 13 September 2016. 

66 Listed ‘Not Available’, Bayanic.com: 13 September 2016. 

67 http://bavanic.com/showPict.php?id=hand&ref=19&err=0&curr=19 (retrieved 13 September 2016). 

68 http://bavanic.com/showPict.php?id=hand&ref=20&err=0&curr=20 (retrieved 13 September 2016). 

69 http://bavanic.com/showPict.php?id=hand&ref=21&err=0&curr=21 (retrieved 13 September 2016). 

70 http://bavanic.com/showPict.php?id=hand&ref=22&err=0&curr=22 (retrieved 13 September 2016). 

71 http://bavanic.com/showPict.php?id=hand&ref=23&err=0&curr=23 (retrieved 13 September 2016). 

72 http://bavanic.com/showPict.php?id=hand&ref=24&err=0&curr=24 (retrieved 13 September 2016). 

73 http://bavanic.com/showPict.php?id=hand&ref=25&err=0&curr=25 (retrieved 13 September 2016). 

74 http://bavanic.com/showPict.php?id=hand&ref=26&err=0&curr=26 (retrieved 13 September 2016). 
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(xlviii.) (488-490) corresponds to the main item on the page of scan (p.14) in sub-folder 1 of 
the folder labelled khat noghteh . 75 

(xlix.) (490-504) are various epistles by the Bab — containing exhortations, doxologies and 
prayers — all seemingly addressed to Mulla Shaykh c Ali Turshizi (d. 1852), ism’ullah al- c azxm. 
The rubricated heading identifies it as much, as: <\ljb There appear to be 

fourteen individual items in this sub-section of short to medium length. 

(1.) (504-506) is labelled JjYl It is not clear who this is addressed to. The epithet and 

general tone of the content would implicitly suggest the addressee to be Mulla Husayn 
BushruT (d. 1849). The item is in the First Grade (ayat), and the benediction formula starting 
it is given as aSsl jA. Among other things, it broaches the 

‘resurrection/day of judgement’ ( qxyama ) and the ‘return’ (rajah), emphasizing how the 
majority of humanity are veiled, etc. The final passage at the top of page (506) exhorts the 
recipient to command the people ( al-nass ) to recite the verses at the beginning of the Book 
(?) “...in every moment, before every moment and after every moment..." and concludes with alii 

j&>\ aiil jf\ ail jj>\ aill jjipl ail ail Could this be one of the epistles of the Bab to 

Mulla Husayn from the period of Shaykh Tabarsi? The command to “the people” plus the six 
dhikrs concluding it would imply it would be since some sources like nuqtat’ul-kaf 6 as well as 
others suggest that these were the formulas of adhan practiced by the Babls during the siege, 
(li.) (506) is a short rhyming Arabic qasxda by the Bab which the rubricated heading in red 
labels as [? ^] jjyi [1 /j^J 22 . 77 Does this mean this was a poem composed by the Bab in 


75 http://bayanic.com/showPict.php?id=hand&ref=27&err=0&curr=27 (retrieved 13 September 2016). 

76 (Ed.) E.G Browne Kitab Nuqtat’ul-Kdf: Being the Earliest History of the Babis, Leiden, 1910: 231. 

77 In F.25(3) this specific label is affixed as a title at the beginning above a completely different work (viz. item 
28) . and there it is in fact ^y jy. But i tem 28 in F.25(3) is not a qasida poem but verses in the First Grade (ayat). 
This item 28 in F.25(3) also places the six dhikrs concluding our item (1.) underneath its ad hoc title of g 
whereas ours is in black with no indication of a rubricated division between what is above it and what is below 
it. Item 28 in F.25(3) begins as such (following the six dhikrs ): 

(j J BA VJ f Lsji J JJJs dy lA' joSauJl jj' jv-J 
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Shiraz when he was twenty-two (lunar or solar?) years old (sometime in either 1841 or 1842); 
or is it instancing the commencement of the first Bayanl year at 20-1 March 1850? The poem 
begins by indicating that the sun has just passed into the sign of Aries, which would clearly 
indicate its composition during a Naw-Ruz. The qasida concludes as its last verse with Jbj 

(lii.) (506-509), following on the same line ending the poem above, and on the last line of 
(506), we find here yet another epistle (and in the First Grade, ayat ) seemingly addressed to 
either c AzIm or Hajjl MIrza Siyyid c AlI. 78 It begins with the benediction alii 

(liii.) (509-511) is also a piece addressed to c AzIm. But the heading (this time rubricated in 
black) states that it should also be forwarded to one Mulla Muhammad in Tabriz for his 
perusal who should then forward it to Yazd on account of a dhikr (actually wird ) contained in 
it to which some are expectant, viz. jLsJI > ail) jl alsl Jj ,jy>\ SJ5 V alii Li U 

all) ^3 all) J ^ ^ ^ all) 

(paraphrasing Qur’an 40:44 & 65:3). The epistle proper then begins with the benediction 
formula ^jJ) jSc. 1) JjJ) It is in the First Grade (ayat) containing a series of brusque 

exhortations to the Babls, broaching the day judgement, etc. Half way into it, the Bab 
unequivocally states that “...smoking and wine have been made unlawful for the people in the Book 
and whatever healing may accrue from the two of them; and verily those who treat some of the people 


This is in fact either an epistle addressed to c Azim -- or alternatively to Hajji MIrza Siyyid c Ali -- which is (lii.) in 
our MS. However, as demonstrated here, it is certainly not our item (li.), which instead commences by quoting 
this famous hadlth qudsi before offering the qasida: 

die. j Jjt die ^jllat—u iiUaL, V p.1 y, t 

It is also possible that the qasida poem originally belongs to this item but Ridvan- c Ali simply did not include it 
when he copied this item in F.25(3) for Browne. This requires further investigation, but here I have split them 
up as different items due to the discrepancy. More below. 

78 if this short epistle is in fact one addressed to his uncle then the rubrication ‘Siyyid-i-ShirazF in F.25(3) 
identifies the likely recipient and is also the correct reading. However, this still does not explain the qasida in 
our MS preceding the piece. Bear in mind that the contents of F.25(3) were received by Browne from the British 
Commissioner in Larnaca, Claude Delaval Cobham, via Cyprus in February 1904, twelve years after the date 
pencilled in at the top of the opening sleeve of our MS - and fourteen years after BBF.2 (F.15) and BBF.3 (F.23) 
were already sent to Browne. Ridvan- c AlI was also the copyist for F.25(3) . and he would certainly have had 
access to our MS here. But the question remains, why was the poem not copied along with the item for F.25(3) : 
and if it does not originally belong to it, what is its provenance among the corpus of the writings of the Bab and 
why was it included here by Subh-i-Azal but not by Ridvan- c Ali? 
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by them have treated/decreed by the ordinance^ s) of Taghut..." (my trans .) Although this is 
apparently addressed to c Azim and believers in Tabriz and Yazd; and comes with the kind of 
benediction formula usually used by the Bab at a later time; the tone and content of the main 
part of this piece is suggestive of an earlier period and specifically during the period of 
bablyat. 

(liv.) (511) corresponds to BBF.3 (F.23) item 46 and is the Bab’s shorter testamentary epistle 
to Subh-Azal. 79 The rubrication in red is headed 3 J^\, and parallel to it 

after short spacing (somewhat faded, but also in red) is written jdAlall ajh ^*1. 

Underneath it is the short epistle to Mulla ‘Abd’ul-Karim Qazvinl. 80 

(lv.) (511-19) is the Bab’s longer ‘doxological’ (semi-)testamentary epistle, combining ecstatic 
prayer with verses, appointing Subh-Azal wherein the statement “Thou art I and I am 
Thou...^\ \j\ j \j\ C-h” is found. 81 Labelled in red simply as 3_ycA 82 

(lvi.) (519-521) is an epistolary doxological piece containing verses, prayers and explanatory 
commentaries (i.e. First, Second and Fourth grades) that is apparently addressed to Mulla 
Muhammad c AlI Barfurushi Quddus (d. 1849). The rubricated headings have (the first two 
small and somewhat faded, with the other two underneath in larger letters) 11 ] jo 

L-wd j>bh-“ c2 Cj [1402. Its 

opening benediction begins as ail' ^ ji-Yl jyYl j&A jp'A ys. Two thirds 

into it, a rubrication in red occurs within the text, and in Persian, stating j a>\ 


79 http://bayanic.com/showPict.php?id=some&ref=ll&err=Q&curr=ll and typescript 

http://bavanic.com/showPict.php?id=some&ref=13&err=0&curr=13 (retrieved 13 September 2016). 

80 http://bayanic.com/showPict.php?id=some&ref=12&err=0&curr=12 (retrieved 13 September 2016) and 
typescript, ibid. 

81 http://bayanic.com/showPict.php?id=some&ref=14&err=0&curr=14 and typescript 
http://bayanic.com/showPict.php?id=some&ref=15&err=0&curr=15 , 

http://bayanic.com/showPict.php?id=some&ref=16&err=0&curr=16 , 

http://bayanic.com/showPict.php?id=some&ref=17&err=0&curr=17 , 

http://bayanic.com/showPict.php?id=some&ref=18&err=0&curr=18 , 

http://bayanic.com/showPict.php?id=some&ref=19&err=0&curr=19 (retrieved 13 September 2016). 

82 Also item 1 in CUL Browne Collection F.25(3). 
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jojoU Ojbta oy 361 jjj. Two lines before its ending, there is another rubrication in red with 

the numbers ‘313’ (i.e. the eschatological number of the companions of the Imam zaman in 
the Twelver hadith literature) and ‘224’ (plus the word ijc.) in the middle of the second to last 

verse to the piece. This serves as a cipher by the Bab telling Quddus that he has sent him and 
his companions ( ashab ) talismanic pentalphas ( hayakil ), stating that “...if even one [of these] 
were to be with one of those who possesses [sincere] belief, he shall subdue the worlds [with it]...” (my 
trans .) These final passages imply that this is a communication from the Bab to Quddus 
during some period into the siege at Shaykh Tabarsi. There are some further doctrinal and 
theological material in here that deserve much better scrutiny and examination in their own 
right for the future, which unfortunately I cannot get into here due to issues of space and 
immediate relevance. Nevertheless, this should be stated: this is quite an important item 
because it may help to temper (and maybe better contextualize) some of the statements and 
positions taken by Hajji Mirza Jani (d. 1852) in nuqtat’ul-kaf regarding the (theophanic) 
relation of - or, rather, the reversal of the theophanic roles by — the Bab and Quddus at that 
time because clearly the tone of this piece is one of a senior addressing his junior and deputy, 
and not of someone addressing an equal, let alone someone humbly genuflecting towards a 
superior in spiritual rank or station. Also, this is an example of a piece of writing by the Bab 
possibly from that time which demonstrates; and contrary to Hajji Mirza Jam’s assertion that 
the Bab went ‘silent’ ( samit ) and Quddus henceforth became the ‘speaker’ ( natiq ); 83 that the 
Bab was very much writing at this stage even though until his demise Quddus had become 
after Badasht the effective supreme spiritual leader of the (at least combatant forces of the) 
movement at Shaykh Tabarsi and throughout Mazandaran — and beyond — where we have 
accounts maintaining that Mulla Husayn himself was humbling himself to Quddus as his 
superior in spiritual rank — something which he had not done previously before to anyone 
but the Bab. Other relevant remarks can be made, but I will leave the discussion here for now 
on this particular piece. 


83 Kitab Nuqtat’ul-Kaf, ibid., 152 & 202. 
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(lvii.) (521-29) are items 2 to 21 in F.25(3) . 

(lviii.) (529-33) are two prayers with both being labelled as J\ j Jo- j jc- *oi\ jsCa \1a 

Gjj jA Akbh and both opening with the same benediction formula, aSsl ^ 

j*o3Yl 

(lix.) (533-45) are doxological prayers, some repetitious, but grouped around the names of 
the fourteen infallibles ( 9 ) in a very similar fashion to items (xxi.) to (xlvii.) and (lvi.) above 
except for the final one which begins with the benediction formula dlUVl alii *— 5 . 

Rubrications in red opening each of the sections in turn. 

(lx.) (545-547) are two short verses in the First Grade ( ayat ) opening with the standard 
Islamic benediction formula but with 6 x then the six names (see above at xvii.) and then 

the names of God and the panj-tan (9) corresponding to each one. 

(lxi.) (547-82) are a series of prayers and doxologies, which based on the short statements 
rubricated in red, appear to be intended as the operating texts for the talismanic pentalphas 
(hayakil ) that are to be made and worn as amulets by men. Much of it also sounds like it is 
material directly taken from the asmcf kullu-shay^ but this needs to be double checked. 

(lxii.) (582-586) is the visitation prayer for the Letters of the Living which Subh-i-Azal states 
in the rubricated heading slightly diverges from the original text. 

(lxiii.) (586-88) is the visitation prayer for Mulla Muhammad Hujjat Zanjani (d. 1850). An 
identical text of it exists in F.25(3) item 23 . 

(lxiv.) (588-590) is a prayer beginning with the standard Islamic benediction formula. An 
identical text of it exists in F.25(3) item 24 . 

(lxv.) (590-597 fin.) is the final item in this MS collection which is the Bab’s diary that is 
reproduced as an appendix in the lithograph edition of panj sha^n . 84 

84 http://bavanic.com/showPict.php?id=panj&ref=454&err=0&curr=454 , 

http://bavanic.com/showPict.php?id=panj&ref=455&err=0&curr=455 , 

http://bavanic.com/showPict.php?id=pani&ref=456&err=0&curr=456 , 

http://bavanic.com/showPict.php?id=panj&ref=457&err=0&curr=457 , 

http://bavanic.com/showPict.php?id=panj&ref=458&err=0&curr=458 , 
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Obviously BBF.2 (F.15) and BBF.3 (F.23) were split up for Browne’s convenience 
whereas ours is a single, contiguous MS containing the same material and in the same order 
for two-thirds (if not three quarters) of them; and due to this, questions of ‘master-copy’ are 
quite relevant here. Because of the Cambridge class-mark number pencilled in at the 
beginning, one is almost tempted to label this MS with the epithet ‘pseudo-BBF.3’. But 
because it contains the entirety of BBF.2 (F.15) as well; and, most importantly, the copyist 
was Subh-i-Azal himself; together with the fact that the content is already given elsewhere; 
we should probably call it the ‘ SA. BBF.2/BBF.3 Copy ’ instead. The obvious identification 
discrepancy we have is that BBF.2 (F.15) and BBF.3 (F.23) were both received by Browne in 
October and December of 1889 respectively whereas the date pencilled in with this one is 
July 1892, over two-and-a-half years later. It is a discrepancy because unless the 1892 date 
was pencilled in at a later time 85 after the two MSS were copied and sent out from Cyprus to 
England, the question still remains as to whether this MS or the other two at Cambridge were 
copied first, not to mention what that date even denotes about this collection. In other 
words, which one(s) is/are the master text(s). This is important due to the near identical 
content and its ordering for the bulk of the material, especially with BBF.2 (F.15), in addition 
to the fact that we have a Cambridge class-mark number pencilled in at the very top of the 
opening sleeve of this collection: a Cambridge class-mark number for a collection that was 
sent and received in late 1889, and not 1892, and which contains over half (if not over two- 
thirds) of the same material offered here. Nevertheless, with or without this, in itself this is a 
very important MS and one that (even with the missing grades) can definitely serve as an 
important proof-text for any future critical edition of panj sha } n. I was disappointed that 
several items in BBF.3 (F.23) that, for lack of time, I didn’t get an opportunity in 2011 to look 


http://bavanic.com/showPict.php?id=panj&ref=459&err=0&curr=459 , 

http://bavanic.com/showPict.php?id=pani&ref=460&err=0&curr=460 , 

http://bavanic.com/showPict.php?id=panj&ref=461&err=0&curr=461 , 

http://bavanic.com/showPict.php?id=panj&ref=462&err=0&curr=462 , 

http://bavanic.com/showPict.php?id=panj&ref=463&err=0&curr=463 (retrieved 14 September 2016). 

85 And refers to something else; like when the hasty table of contents were made, presumably by someone else. 
















33 


at thoroughly, weren’t included here, esp. item 64 of Browne which holds the text of a longer 
salute (or ecstatic prayer) to the sun that is quite different from those provided in the haykal- 
i-din, the Arabic and Persian Bayans. Browne provides a partial text of this aforementioned 
salute to the sun in Catalogue and Description I on page (482). Items 52, 53, the quoted portion 
of 58, 59, 61, 62 and 65 in BBF.3 (F.23) are also not present in our MS. Nevertheless, even with 
these omissions, our MS here is quite the proverbial gem indeed and I am immensely grateful 
for receiving a copy of it. As a final comment to this item, it appears that a good portion of 
the MS on Bayanic.com entitled A Collection of Tablets & Prayers by the Primal Point was 
directly copied from this one. 86 


9. The folder marked Book 32 

At 162 scanned pages (with two pages per scan); pages (l), (2) and (l6l) being the opening 
and closing sleeves; and page (162) serving as an ad hoc table of contents pencilled in; with 15 
lines per page (except for the final item, which is 16 lines per page); this whole MS appears to 
be in the hand of Subh-i-Azal’s son c AbduT c AlI — or, alternatively, in that of Mirza 
Muhammad Taqi Isfahan! (although the former appears to be the more likely copyist than 
the latter). 8 ' It includes five main items. Rubrications in red for titles, chapter and section 
headings (as well as underlined quotes) throughout. Scribal pagination up to (244). Pages 
(66), (87), (88) and (89) are blank on both sides with (129) and (160) on the left side and (162) 
on the right. No date. 

(i.) (l-lio) is the Bab’s shark du c a al-ghayba. A partially incomplete text of the shark du c a al- 
ghayba can be found in the Princeton collection (No. 228, now Islamic Manuscripts, Third 


86 http://bavanic.com/showPict.php?id=collect2&ref=l&err=0&curr=l (5 September 2016). 

87 The identification of Mirza Muhammad Taqi IsfahanI is made on the basis of MacEoin’s statement in Sources 
(91) regarding the copyist for the lithograph edition(s) of the Arabic Bayan, the haykal-i-dln and its commentary 
which were published under a single cover (Tehran: n.d.), since the handwriting there (esp. pronounced in the 
third of the three items, i.e. the commentary on haykal-i-dih) when compared with the one here is identical. 
Additionally, based on a statement made in email to one of our BayanI contacts during early October 2016, we 
have it on the authority of Dr. Ezel Orfi that the copyist for this MSS is c Abdu’l- c Ali; and if this is so, then 
MacEoin’s statement in Sources regarding the copyist for the lithograph edition of the Arabic Bayan and the 
haykal-i-dln being Mirza Muhammad Taqi IsfahanI is certainly in error. 
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Series, Volume 14) which is in the hand of Mirza Mustafa Katib. 88 MacEoin also labels this 
work sahifajafariya ( Sources: 54; 66-67 & 68) on the basis of its title being given that way in 
sahifa dhahabiya (ibid., 66). The work consists of fourteen chapters which by inference 
represent the fourteen Infallibles (^). While offering all kinds of important early doctrinal 

and autobiographical material, it also provides a commentary on the Prayer in the Days of 
the Occultation (du c a zaman al-ghayba ) of Imam Ja c far al-Sadiq (9), which can be found in 
various shorter and longer versions in assorted Twelver Shi c i hadith compilations and prayer 
anthologies. 89 This is a work of the Bab’s from after the period of the hajj journey (1845) and 
was possibly written subsequent to the public recantation of his claims to babiyat at the Vakil 
mosque in Shiraz. In answer to MacEoin, this particular copy would have more than likely 
been the very same one that Jalal Azal would have consulted in his correspondence with 
William M. Miller. 90 It is also one of the only complete copies of the work presently known to 
exist, containing all fourteen chapters in full. The transcription of the text of this piece in 
our MS ends, as should be pointed out, well beyond the point of the Princeton version. 

(ii.) (111-125) is the Bab’s commentary on the mysteries of ‘the praise of Fatima’ ( tasbih 
fatima 9 al-zahra, i.e. jf\ alii j aiil VI <\!l V j ail jJV j alii jU^). This is a near identical copy to 

the one on H-Bahai. 91 The H-Bahai copy of tasbih al-fatimcC comes from CUL Browne 


88 See http://libweb5.princeton.edu/visual materials/Babi/lslamic%20Manuscripts%20- 

%20Third%20Series%20-%20no.%2014.pdf (retrieved 4 September 2016). 

89 The standard text of the du c a can be found here, https://www.mediafire.com/7bza8qogxmsq8dsm (uploaded 
and retrieved 4 September 2016), from a transcription made by me (first quoting two of the sources establishing 
it in the Twelver Shi c i canon) from an Iranian National Majlis Library MS of ibn Tawwus’ muhaj al-da c wat. 

90 This is mentioned here in response to MacEoin’s somewhat incredulous tone regarding Jalal Azal’s access to 
this text in Sources, ibid., til. 

91 See http://www.h-net.org/~bahai/areprint/bab/S-Z/tasbih/tasbih.htm (retrieved 3 September 2016). Note 
that MacEoin as well as the H-Bahai editors have confused this work with the ziyarat al-zahra] which is a 
visitation prayer and not a commentary. Ours is a commentary and not a visitation prayer. Ziyarat al-zahra 3 
seems to exist in only two known MS copies: one is the text MacEoin somewhat vaguely claims in Sources (99) to 
be in INBMC 53 while the other is in the Iranian National Majlis Library MS 12448 (Pdf pages 180-9), 
https://www.mediafire.com/7b63xf5hh37nqfyt (uploaded and retrieved 6 September 2016). 
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Collection F.9 and is in the exact same copyist hand. Yet these two transcriptions were also 
obviously made at different times, although probably in close proximity to each other. 92 
(iii.) (126-164) is the Bab’s proper Arabic commentary on al-fatiha (unlike the ones indicated 
above that aren’t). The final bismillah formula to the appendix of the commentary ending 
that text seems to be incomplete here with eight words missing. Note the INBA text ends this 
way (the eight words missing in our text are underlined): 


fkl\ 


(iv.) Pages (165-243) is a piece entitled the Gnosis of the Divine Names ( ma c rifat al-asma 3 ). Be 
that as it may, it is not clear to me who the original author of it is, i.e. whether it is the Bab or 
Subh-i-Azal — or even someone else. It repeats in succinct and summarized form material 
already in asma 3 kullu-shay 3 . I have only ever seen incomplete versions of this piece with only 
a few pages at most, one being in the hand of Mirza Mustafa Katib and inside the folder 
marked motefaraghehl in one of the disks given to me in Melbourne, Australia in May 2007 
(i.e. items 10, 10-1 , 10-2 & 10-3) . In fact, on page (194) there is a marginal note at the bottom 
of the page that looks like it is in fact by Mirza Mustafa Katib himself disputing the inclusion 
of one of the names (i.e. Jlc) in the text above it. Mirza Mustafa Katib’s own note is in 


response to another marginal note above his own on the left-hand margin that is also 
disputing the inclusion of the name (jW) as authentically belonging to the text of asma 3 kullu- 


shay 3 . I cannot tell whose handwriting this other one belongs to. Nevertheless, with that said, 
I would be extremely cautious in labelling this piece as one authored by Subh-i-Azal, let 
alone by the Bab. It may either be by the copyist himself or someone else. In any case, the 
whole work is an attempt at summarizing (or, rather, providing a succinct primer to) the 
contents of asma ; kullu-shay 3 while serving as a sort of practical manual to it at the same time. 
It is a useful work, although with the problems which are noted here. 


92 See also E.G. Browne “Catalogue and Description of 27BabiManuscripts II,”JRASGBI, October 1892: 637; 641-2, 
https://www.mediafire.com/7zqa9au73u3df911 (uploaded and retrieved 5 September 2016). 
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(v.) (244-fin.) is the last item of the MS and is entitled khuldsa’t’ul-bayan. But it is in actuality 
the entirety of the Arabic Bayan with the Bab’s own Persian summary of the first wahid/ unity 
following the end of that first chapter. The pagination pencilled in at the top right and top 
left of each page drops out after the first page of the text here at (244) but the MS continues 
for another 63 pages. 

10. Folder marked Book 40 

This is quite an interesting MS although at times a bit frustrating. At 218 pages of scan (with 
two pages on each scan); with eleven lines per page and scribal pagination at 444 pages; with 
a lacuna of two pages; this MS is in the naskhi hand of Subh-i-Azal with one occasion 
transitioning into shikastih (between pages 284-295). Occasional rubrications in black. 
Watermarks throughout. No date. The left-hand of scan page (l), after the interior opening 
sleeve, holds an ad hoc table of contents in pencil with a few false titles in the first few 
columns. But the table of contents does not go beyond item (xi.) . Some of the rubricated 
headings occasionally also give false titles, subtitles and identifications, which raises 
questions as to whether these were in fact written in later by another hand. Be that as it may, 
and unless otherwise noted — and there are a number of occurrences here which have been 
noted — the majority of the items in this MS open with the exact same benediction formula, 
viz. diil jv- 4 . The major bulk of the material here are also prayers although a few 

other items do also occur intermittently. 

That stated, there are countless items in here (mostly prayers) whose provenance 
remain somewhat unclear to me. Many of them seem to come from the prayer sections 
and/or segments of those specific parts of both asmcf kullu-shay } and panj sha^n which are of 
extremely rare (if otherwise nonexistent) occurrence, or of limited availability (if not absent 
any known circulation), in the available MSS corpus. This does not imply that these pieces 
under question here are being tout court claimed as sui generis compositions of Subh-i-Azal 
attributed to the Bab. They are not; they are clearly the Bab’s, at least most of them with one 
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or two that may in fact be compositions of Subh-i-Azal. 93 What this says is that we are still 
dealing today (as the generation around Subh-i-Azal was dealing, and as Subh-i-Azal himself 
was dealing to a great extent during much of the Baghdad and post-Baghdad periods) with a 
general state of confusion and disarray — on the level of identification and classification — 
around many, many items of composition by the Bab. This is clearly a testament to the wide- 
ranging and deleterious effects of the ferocious Qajar state persecution of the 1850s that 
disturbed the cohesiveness and so dispersed many of these writings, together with the Azali- 
Baha’i schism in the following decade and thereafter, which forever divided the unity of the 
corpus — or otherwise decisively nipped in the bud or otherwise seriously hampered any 
such pursuits to that end — and thus prevented the possibility of assembling all of these 
writings properly together in order to correctly classify and catalogue every last one of 
them, significant and insignificant alike as well as everything else in between. With that, 
here I have divided this MS into 42 items. It is hoped that in the revised version of this paper 
a clearer picture emerges as to where a few of these pieces of uncertain provenance may 
actually come from and whether there are better exemplars to compare and identify them 
with. 

(i.) (l-4) is the same as item (xvii.) of NO. 7 above but instead completely omits the following 
line which ends that version: 


In every other way, however, the transcriptions are identical, including the repeats in the 
divine names and attributes. After the conclusion of the prayer, the label for the following 
piece is given immediately underneath it, which is: 




(ii.) (6-34) is the same as item (ix.) in NO. 7 above, 
(iii.) (34-43) is the same as item (ii.) in NO. 7 above. 


93 These are two particular items below, one which is the visitation for Mulla Husayn, that I am not entirely sure 
about. The other opens with a benediction formula usually reserved for Qurra’tu’l- c Ayn, but this is not by the 
Bab. 
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(iv.) (43-59) is the khutba section of the chapter in panj sha% i.e. JhA yjYl, that occurs 
between pages (388-395) of the lithograph edition. 94 

(v.) (59-123) is the same as item (x.) in NO.7 above, which is the commentary (parts I & II) on 
haykal-i-din. The vague labelling in the table of contents at the beginning of the MS has this 
piece as Jyyl but then corrects itself at the bottom of the page in Persian with y 

jP JSCjh j\ 4 jI This should prove that the pencilled table of contents are not by Subh-i-Azal 

but added later by another hand. 

(vi.) (124-125) is the same as item (xi.) in NO. 7 above. 

(vii.) (126-127) is the Bab’s short epistle to Mulla c Abd’ul-Karim Qazvini whose typescript 
occurs at the top of page (9) (digital Bayanic.com edition p. 20; scan page incorrectly labelled 
AS18 on disk) of qismati az alvah-i-khatt-i-nuqta-i-ula va aqa husayn-i-katib. 95 
(viii.) (127-128) is the same as item (liv.) in NO. 7 above. 

(ix.) (128-132) is the same as item (1.) in NO. 7 above. 

(x.) (132-137) is the same as item (lxiii.) in NO. 7 above. 

(xi.) (137-147) in style, content, wording, and especially specific length, this appears to be 
one of the grades of prayer (Second Grade) of panj sha ] n. I have looked through all of the 
chapters in those specific grades of prayer ( munajat ) in the lithograph edition and have not 
found this piece among them. It does not begin with a benediction formula (which may have 
fallen out from whatever copy Subh-i-Azal himself may have originally taken it from) that 


94 Note the paginations on Bayanic.com are (391-398) 
http://bavanic.com/showPict.php?id=panj&ref=391&err=0&curr=391 , 

http://bavanic.com/showPict.php?id=pani&ref=392&err=0&curr=392 , 

http://bavanic.com/showPict.php?id=panj&ref=393&err=0&curr=393 . 

http://bavanic.com/showPict.php?id=pani&ref=394&err=0&curr=394 , 

http://bavanic.com/showPict.php?id=panj&ref=395&err=0&curr=395 . 

http://bavanic.com/showPict.php?id=pani&ref=396&err=0&curr=396 , 

http://bavanic.com/showPict.php?id=pani&ref=397&err=0&curr=397 , 

http://bavanic.com/showPict.php?id=pani&ref=398&err=0&curr=398 (retrieved 19 September 2016). 

95 ibid, http://bayanic.com/showPict.php?id=some&ref=20&err=0&curr=20 (retrieved 19 September 2016). Note 
that the editor of the lithograph edition has also given the wrong page number in (cj for this piece as well as 
the one subsequent to it where he marks it as (10) when, from the pagination provided by the original 
publication itself that is clearly evident at the bottom of the page, it really should be (9). 
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would easily identify which chapter it belongs to, and so who it may have been addressed to. 
It may in fact belong to one of the five missing chapters in the current lithograph edition. I 
give a few of its initial lines here: 


j ^ JA j dlU d\l dll V Ajo-j C3>\ vl aSH cil dlil Jc ^ 

■M dbcbj *.(y& odS"" 


Note that the fourth line on page (146) has been erased. 

(xii.) (147-161) are two lengthy prayers whose provenance is somewhat unclear. They may 
belong to the next batch below that all appear to be from the First Unity of the asrniH kullu- 
shay 3 . 

(xiii.) (161-168) is a lengthy prayer. The rubrication in black heading the piece states, odJl 


jy<h jL J JjYl 3o~\Ji\ ^ j idJhil While the Letter c Ayn can indeed refer to c AlI ibn 

Muhammad al-Naqi (^), the tenth Imam, who is the subject of the very brief thirteenth gate 

of the first unity (l3:l) of the Persian Bayan; sans the benediction formula employed here; 
the content would then appear to actually be from the asma 3 kullu-shay 3 , whose First Unity is 
extremely rare in the MSS — and which I have never actually seen. I am assuming that a 
direct correspondence has been made here between that gate in the Persian Bayan and the 
thirteenth gate of the first unity of the asma 3 kullu-shay 3 . However, according to all listings of 
the names of asma 3 kullu-shay 3 from beginning to end, including the list given in item (iv.) of 
Book 32 above, the thirteenth name — or gate — of the First Unity (together with the four 
sections associated with it) is JJS^or Ji\ and at the moment I am not entirely clear how this 


prayer relates to that name and attribute specifically. However, the handicap here is not 
having access to any MSS of this First Unity of the asma 3 kullu-shay 3 in order to cross- 
reference and clarify it. 
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(xiv.) (168-176) is, again, a lengthy prayer and appears to originate in the First Unity of the 
asmcf kullu-shayh The rubrication in black heading the piece states, ^ j \J>\ 


^\J\ jL J JjYl (presumably this refers to the fourth grade in this gate). 

(xv.) (176-190) is yet another lengthy prayer and appears to originate in the First Unity of the 
asmd 9 kullu-shay\ The rubrication in black heading the piece states, j* 3 


[ 111 ] 

(xvi.) (190-196) is another lengthy prayer and appears to originate in the First Unity of the 
asmd 9 kullu-shay\ The rubrication in black heading the piece states, j* j ^LJl 

k-slsll (-3jL ,3 JjVt 

(xvii.) (196-202) is another lengthy prayer and appears to originate in the First Unity of the 
asma ; kullu-shayh The rubrication in black heading the piece states, j* j Jhil <_AJ\ 

(xviii.) (202-209) is another lengthy prayer and appears to originate in the First Unity of the 
asma 9 kullu-shay\ The rubrication in black labelling the piece states, j* j ^\si\ <_AJi 

[‘ill] jyJl jLj j JjVl 

(xix.) (209-217), while the rubrication states JjY! dAlU aJc Jj'il ojlij, this is not the same 


piece as item (lxii.) in NO.7 above. In fact this is the first time I have seen this particular item, 
and it is also not the following footnoted zlyarat-namih on Bayanic.com. 96 It offers elaborate 
instructions and prayers for visitation to the resting place of “the first,” here obviously 
meaning Mulla Husayn BushruT, repeatedly employing the attribute baha 9 (splendor). This 
piece may in fact be by Subh-i-Azal himself rather than the Bab, but I leave this question 
open for now. The item also requires further unpacking (as well as much more careful study), 
which unfortunately time and space here do not allow. 


96 http://bayanic.com/showPict.php?id=visit&ref=5&err=0&curr=5 , 

http://bavanic.com/showPict.php?id=visit&ref=6&err=0&curr=6 , 

http://bayanic.com/showPict.php?id=visit&ref=7&err=0&curr=7 (retrieved 20 September 2016). 
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(xx.) (217-237) is a series of doxological prayers which the labelled rubrication identifies as, 
»jj ^ oJy jjjJl olA 

(xxi.) (237-250) is labelled as a visitation prayer for the Letters; and while it clearly is one, 
sharing much of the same language and employing similar refrains as the others, it is clearly 
a different piece than those cited above. 

(xxii.) (250-258) is another zxyara type prayer. This one is unlabeled. A distinctive feature of 
this one is its refrains praising the “earth of sanctity” with various divine names and 
attributes. I wonder if this is specifically one addressing Shiraz or Shaykh Tabarsi? It appears 
to form a series with the one above it. Note that the last word on the fourth line of page (258) 
and the first few words of the following fifth line have been erased. 

(xxiii.) (258-267) a prayer whose wording is distinctly like many of those in panj sha’n. 

(xxiv.) (267-278) is similar to the one above it in that it also looks distinctly like many of the 
prayers in panj sha’n. However, just like the one above, it is not in the lithograph edition, but 
could possibly be from those missing chapters which are not in that edition. 

(xxv.) (278-291) is similar to above (from 284 to 295 and into the following piece the script 
transitions into shikastih). Note the blotch in the middle of page (279) between the eighth and 
ninth lines which has faded out some words. 

(xxvi.) (291-309) is similar to above (at 295 transitions back to naskhi ). Note the blotch on the 
second to last line of page (306) which has nearly faded out the second word on that line, 
(xxvii.) (309-317) is a visitation prayer (the rubricated heading in black is practically illegible 
to figure out for whom it may be, but it appears to be for a collective due to the salutation 
formula being put in the plural case, i.e. *1^51 ~Je) with its benediction formula put as aSil ^ 

JacYl JjeYl This may be from the asma ; kullu-shayk 

(xxviii.) (317-325) is a visitation prayer whose benediction formula is the same as the 
majority of the ones in this MS. This one may be one of the Bab’s addressed to Subh-i-Azal or, 
alternatively, the future Babi messiah manyuzhiruhu’Llah. 

(xxix.) (325-329) is similar to above. 
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(xxx.) (329-334) is possibly a prayer of laudation addressed to the first to believe in the future 
Babi messiah manyuzhiruhu’Llah. 

(xxxi.) (334-350) is labelled as a general or comprehensive visitation prayer, i.e. 3 jwU-\ ojlij. 

(xxxii.) (350-358) is a prayer and begins with the benediction formula, jy^A dill It 

appears to be from one of the grades of the chapters of the asmcf kullu-shay\ 

(xxxiii.) (358-366) is a khutba (Third Grade) with the benediction formula jyA jyA aSsl It 

sounds like an item from panj sha^n, but it is not. I am not sure why it has been labelled as a 
ziyara (visitation prayer) because it clearly isn’t. It may have some doxological elements to it, 
yet it is quite clearly a sermon (Third Grade) and not a prayer, let alone a visitation prayer, 
(xxxiv.) (366-373) is a piece with a mix of both the First and Third grades (ayat and khutba ) 
and begins with the benediction formula {jijhA alii which in panj sha } n is specific to 

the chapters addressing Qurra’tul- c Ayn. However, this piece does not occur in the First Grade 
of panj sha } n in that chapter. Being a series of both exhortations as well as proclamations 
(esp. regarding the nature of qlyama) and interspersed with doxological refrains throughout, 
it actually commences on the first line following quite closely the Arabic Bayan. This may be 
another one in here specifically by Subh-i-Azal particularly given the line on (369) stating, L 

)! dhc. Y\ j fljhls jA Sj disl \j 2 j£- “They did not recognize God, their Lord, those who 

killed Him, otherwise they would not have shown arrogance towards Him..." (my trans.) Unless Imam 
Husayn ( 9 ) or Quddus are intended here, this quoted line is obviously in reference to the 
execution of the Bab in Tabriz on 8 July 1850. On the ninth line of the second page (i.e. 367) 
the epithet Ota (the Essence of the Eight Letters) is used as a self-identification, 

and employed a few more times thereafter as well, which would tend to bolster further the 
case that this piece is in fact authored by Subh-i-Azal. 97 Now, based on the evidence of one of 
our Bayani correspondents in Iran, and on the authority of Subh-i-Azal himself, in a letter by 

97 When ‘Yahya (spelled with three_ya’s - with fatha over the first and tashdid on the final ya— rather than the 
standard two) Nun is spelled out , it also possesses precisely eight letters. 
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Subh-i-Azal from the Cyprus period (1869-1912) to a correspondent he had revealed that 
during the Baghdad period (1852-1863) — per the instructions of the Bab to him in the longer 
testamentary epistle — he had actually written a complete unity (chapter) of the Arabic 
Bayan during that era, and that his Baha’i enemies had taken one copy with them to 
Palestine among the tomes of other Babi works they had made off with. 98 That said, in every 
instance this item resembles the Arabic Bayan. Its diction, turns of phrase and refrains follow 
the same pattern. It also echoes points and ordinances in the Persian Bayan which are not 
contained in any of the eleven unities of the Arabic Bayan by the Bab. Given this, here I 
submit the hypothesis that this particular piece is in fact the very same twelfth unity of the 
Arabic Bayan that Subh-i-Azal mentions composing during the Baghdad period. The false 
title as a ziyard (visitation payer), I believe, is deliberate to put off the proverbial non-initiate; 
or, it may have been put in by someone else. The only thing working against this theory 
presently is that the section divisions ( abwab ) are absent, although we point out that the very 
First Unity ( wahid ) of the Arabic Bayan also does not contain these section divisions. 

(xxxv.) (373-388) is another piece with a mix of both the First and Third grades (ayat and 
khutba), and begins with the benediction formula, JjVl ail which is repeated twice. 

However, this is not item 59 of CUL Browne Collection BBF.3 (now F.23) , which is the longest 
of the testamentary epistles of the Bab addressing Subh-i-Azal. 99 This is a very similar 
doxological piece in tone and style but without any of the testamentary content. After their 
benedictions, the two pieces also begin differently and offer divergent content. Ours here 
commences as bl VI aSI ^ ail bl ^1 JjVl JjVl bl Yl a! 1 V ail bl ^1 whereas the other 

one starts as j^all j^l bl Yl aSI V ajh bl jol -cp-jll jUjil bl VI aSI )! ail bl job This item has also 

falsely been labelled a ziyara. 

(xxxvi.) (388-398) is a prayer with a standard formula appearing in both asmcT kullu-shay } and 
panj sha^n but with the same benediction formula occurring throughout most of this MS. 

98 Private correspondence, 2016. 

99 https:/Avww.h-net.org/~bahai/notes/vol7/BABWILLhtm (retrieved 21 September 2016) and my translation 
https://www.mediafire.com/7u9qobl84urp4t43 (uploaded and retrieved 21 September 2016). 
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(xxxvii.) (398-412) is similar to above. 

(xxxviii.) (412-419) is similar to above with the exception that it’s benediction formula is 
instead aisl 

(xxxix.) (419-427) is similar to above and with the same benediction formula. Pages (421) and 
(422) are missing. Following pages (419 & 420) the MS then skips to (423 & 424). 

(xl.) (427-438) is similar to above but with the standard benediction formula in this MS. 

(xli.) (438-441) is similar to above. 

(xlii.) (441-444 fin.) is similar to above. 

11. PDF marked Book 56 

With 14 lines per page; and at 286 Pdf pages (with two pages per scan); this is a complete 
copy of the Bab’s commentary on the surah of Joseph (12) (ahsan al-qissas/qayyum al-asma 1 ) 
from surah 1 ( al-mulk ) to the end of surah 111 ( al-mu’mimn ). Copied in Subh-i-Azal’s Arabic 
naskhi hand. No pagination. Rubrications in black. No date. 

12. PDFs marked Book 57 & Book 64 

Both appear to be complete versions of the kitab-i-jaza\ and on a cursory comparison 
between them seem to be identical but just transcribed in the two different handwriting 
styles of Subh-i-Azal. The Bayanic.com 100 and Princeton versions (No. 222, now Islamic 
Manuscripts, Third Series, Vol. 9) 101 - i.e. the only other two known texts we have of this and 
both of which were copied in the hand of Mirza Mustafa Katib on separate occasions — are 
incomplete versions as the copyist himself admits at the end of the text of the Bayanic.com 
version in the left-hand margin as a note above his colophon, i.e. that he did not have the 


100 http://bayanic.com/showPict.php?id=iaza&ref=Q&err=0&curr=Q (retrieved 6 September 2016). 

101 See http://libweb5.princeton.edu/visual materials/Babi/lslamic%20Manuscripts%20- 

%20Third%20Series%20-%20no.%209.pdf (retrieved 6 September 2016). 
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entire work in his possession at the time of transcription. 102 Both Book 57 and Book 64 are in 
the handwriting of Subh-i-Azal. Book 57 is in Subh-i-Azal’s shikastih style whereas Book 64 is 
in his Arabic naskhi one. The two MSS are also inclusive of other material from the Bab I have 
seen elsewhere, i.e. prayers and doxologies. The question is whether these items are an 
intrinsic part of the complete text of the kitab-i-jaza } or not, i.e. whether they are merely an 
appendix to the main text or an integral continuation of it. Both texts do not seem to cut off 
or to terminate until the conclusion of the MSS, so most likely they are an intrinsic part of it. 
And since these two MSS appear to be the only two complete MSS versions of kitab-i-jaza } I 
have seen, a more detailed analysis of these assorted items between the two MSS (i.e. to 
decide whether they are part of the text or appended to it as extrinsic elements) will be left 
for a future discussion. They are more than likely a part of it because one of the inventory’s 
of the works of the Bab by Subh-i-Azal provided to Browne, and which is recorded in A 
Travellers Narrative Written to Illustrate the Episode of the Bab, vol. 2 (ibid.), suggests that 
originally kitab-i-jaza } came in two volumes. Book 57 contains 236 Pdf pages (at two pages per 
scan) whereas Book 64 contains 257 Pdf pages (at two pages per scan). Both are at eleven 
lines per page. Neither MSS has pagination. Rubrications in black for both. Both MSS contain 
no date. 

13. Folder with the PDF marked Book 67 

With fourteen lines per page; and at 103 Pdf pages (with two pages on each scan; final, left- 
hand page blank); this is the second volume of the Bab’s tafslr surat’ul-baqara and appears to 
be similar — albeit defective in a dozen instances — to the three MSS of this second volume in 
the hand of Ridvan- c Ali held at the British Museum Library and the Bibliotheque nationale of 
Paris, i.e. Or. 5277 , Arabe 5805 and Arabe 6610 . In Subh-i-Azal’s naskhi hand. Rubrications in 
black. Watermarks. No pagination. No date. 


102 274 in the Bayanic.com text; 137 in the double-paged version of the same scan sent to me in 2005. 
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To be continued in Part II: The Works of Subh-i-Azal 



31 October 2016 
Berlin, Germany 
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Incipit: The folder marked Book 32 
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Incipit: Folder marked Book 40 
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1 st page of PDF marked Book 56 
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1 st page of PDF marked Book 57 





61 



1 st page of PDF marked Book 64 
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